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THE PHENOMENA OF THE KINGDOM: RENEWAL APOLOGETICS
 

An assesment of materials which are critical of the "Toronto Blessing", the popular name for the current move of the Holy Spirit.
 


PREFACE
 

This is partly a time piece, and partly an apologetic that has relevance to all revivals, or times when the Holy Spirit moves in visible power. It is a time piece because it was written in 1995 to defend the move of the Holy Spirit occurring at that time, as noted by the caption above.[1] However, such an apologetic is similar to the one Jonathan Edwards made in his day. In that sense the arguments are generic to all such moments in history. Perhaps, when the next great move of the Holy Spirit comes along, this text may be useful.
 

Such moments in history form part of the larger framework of the kingdom of God as enacted, inaugurated eschatology. As noted quite frequently in my publications, this understanding of the kingdom as present, near, delayed and future leads to a definition of the kingdom that produces a number of implications, where # 3 is relevant here:
 


	The end has come in Jesus, therefore Jesus is God.
 

	The last days begin with Jesus and Pentecost, and continue till the very end, so the whole period, from the first to the Second Coming, is the last days.
 

	Every revival is a fresh in-breaking of the kingdom.
 

	Every part or aspect of the kingdom is available every time it breaks through.
 

	The veil torn when Jesus died shows that the separation of the present age and age to come has been torn, or opened up.
 

	Therefore the powers and presence of the future age are continually available. We live in a dimension where it is always near, present, delayed and future.
 

	Church history bears witness to the increasing in-breaking of the kingdom as we approach the end of the end. 
 

	This is the framework for understanding world missions.
 

	This is the framework for understanding the Christian life, in the "already" and "not yet", making us "already" - not yet" people.
 

	This is the framework for understanding healing, why it occurs, yet does not always occur.
 

	This is the framework for understanding the church in the world.
 



Since I am now publishing this in the open domain years later, hindsight does afford me the opportunity to reflect on some things. 
 

In meetings in various places in the world, over the last years, I have often asked people to put up their hands to show how long they have known Christ. A significant percentage now point to the mid 1990's as their time of conversion. It may well be that more evangelism was occuring than we suspected at the time, and that the movement was both one of renewal and evangelism.
 

Looking back with hindsight also enables one to reflect on the fact that the Toronto Airport Vineyard, as it was then called, and the Vineyard in America eventually parted company. The reasons for this were fairly well documented. Here I simply want to make a few brief points.
 


	Issues of fundamental doctrines, or orthodoxy, never arose. However the Vineyard leaders were concerned about a tendency to theologize certain experiences using inadequate biblical hermeneutics.
 

	Issues of orthopraxy did arise, or perhaps it would be better to describe the differences as those of pastoral emphasis, wisdom and practice.
 

	These differences do not affect the fact that all those involved believed that they were experiencing a major move of the Holy Spirit. Defending this work of God against the critics that are engaged below is, I hope, "for" all those involved, at Toronto, the Vineyard, New-Wine, HTB and many other places, and for others who may live through similar moves of the Holy Spirit in the future as they face the inevitable critics that will arise.
 

	My personal view is that this parting of organizational company could, and should have been avoided.
 



A qualification is in order. This move of the Holy Spirit brought a certain set of phenomena. In comparing the waves of revival through history there is both continuity and discontinuity. James Burns, in his classic on Revivals: Their Laws and Leaders describes certain repetitive phenomena that occur. There are "wonderful outbursts of joy", often expressed in an outburst of song. "Almost every revival is accompanied by outbursts of excitement, and by startling physical phenomena. Outbreaks of physical anguish are followed by outbursts of uncontrollable joy ..."[2] Yet each revival seems to accentuate some, but not all of them. The phenomenon of joy was perhaps the most noticed in this case. Other revivals, notably with Jonathan Edwards, have witnessed to this as well. With the Pentecostal revival speaking in tongues seemed to be most prominent. But again, that occurs in many other contexts. All this is to say, that in defending this particular move of the Holy Spirit one is clearly not suggesting that these are the
only phenomena of the kingdom. They are simply some of the phenomena of the kingdom, ones that occurred at this particular time.
 

To place this move of the Holy Spirit within the broader context of the history of revivals, I have included a résumé of the main points in James Burns' classic in Appendix I.
 

Cape Town, 2011
 

The 1995 text follows
 


INTRODUCTION
 

As the "Toronto Blessing" spreads around the world, there is a growing (though surprisingly limited) body of anti-propaganda comprising tapes, videos, pamphlets and books. For brevity, we will call this the anti-literature.
 

I have found myself blowing hot and cold about replying to the anti-literature. Need we defend what God is doing, and is it advisable to become involved in debates? John Wimber, to whom I am accountable, has counselled us to avoid church politics and debates. In the end John did reply to criticism when the misrepresentation had reached a certain point.[3] In the final analysis, two factors have prompted me to give some sort of apologetic, for whose contents I take sole responsibility. First is the realisation that many Christians who are not equipped theologically, or given sufficient information, may become really confused by the anti-literature, may not discern where it is coming from and become terrified of being demonised in the midst of a move of the Holy Spirit. This would be tragic. Our failure to let them know that we have read it, listened to it, and taken cognisance of it could make them feel that it must have some legitimacy. Second, the extent of misrepresentation is fairly serious. I do not think that it is deliberate. All the writers would appear to be absolutely sincere. The misrepresentation stems from presuppositions which cause them to see through a distorted lens, and from a failure to obtain accurate information. I do not think for a moment that a renewal apologetic will convince them. What I do hope to achieve is to give some sort of framework for Christians who wish to assess the anti-literature.
 

The materials I am responding to are the following.[4]
 


	Alan Morrison, "The Toronto Blessing, Is It?" - Video tape from England, plus two pamphlets. 
 

	Roger Palmer on the "Toronto Blessing" - Video tape from Cape Town. Roger is a member of the Church of England in South Africa and a staff worker for the Y.M.C.A.
 

	Derek Stone - Audio tape on the "Toronto Blessing". He is the minister of the Baptist church in Howick, Natal midlands.
 

	Dr. James van Zyl - "The Laughing Spirit Explained" - Booklet from Stanger Christian Centre, Natal North Coast. Dr. van Zyl is a medical doctor.
 



Before addressing any of the details some general criteria may be helpful.
 


CRITERIA FOR DISCERNING ANTI-RENEWAL LITERATURE
 


The Overall picture
 

The first and most obvious point is that we should consider the overall picture. The "Toronto Blessing" is now a widely represented move embracing a wide spectrum of the body of Christ in many nations. It encompasses a large part of the Pentecostal movement, many of whom identify easily with Rodney Howard-Brown, a Pentecostal evangelist. It embraces a large segment of the evangelical "third wave" and charismatic churches who can easily identify with the Vineyard. It embraces a large segment of the historical churches that can easily identify with Holy Trinity Brompton ("HTB" - Anglican). Many respected leaders around the world are either deeply involved, or affirmative but cautious. For instance the English Renewal magazine has carried positive articles. Clive Calver, the chairman of the English Evangelical Alliance, and R.T. Kendal, a highly regarded expository preacher, are supportive. 
 

One should understand some of the percentages involved here. The Pentecostal and neo-Pentecostal movements, in the widest sense of those terms, now include some 500 million Christians. This movement, together with "third wave evangelicals" and charismatic Catholics (who also account for millions) now makes up the second largest segment of the Christian world.[5] This is now "main stream". Those who reject tongues, or the gifts for today, or signs and wonders, are a shrinking minority mostly found in the Western world where certain rationalistic worldly philosophies have been influential. The main stream of the body of Christ is not prejudiced against the manifestations of the Holy Spirit. Most of the leaders in this larger sector of the Christian church have recognised that God is moving today. Some may warn of this danger or that excess. Some, like John Wimber, are bringing responsible correction where it is required. Most of them know too much about scripture and the history of previous revivals to write off the "Toronto Blessing" as "not of God".
 

In view of this, those who do have misgivings about it would be expected to write with the greatest reserve, humility and caution. Such writers should be honoured and respected. After all, we should welcome constructive criticism. We should open our hearts with humility. However, in view of the above, those who manifest an ungracious and censorious attitude merely reveal their own ignorance. They are not really in touch with reality. 
 

In this regard, a question of particular importance is whether the anti-literature critiques the "Toronto Blessing" in measured tones or demonises it. If they demonise it one can safely conclude that such people are taking themselves too seriously and are, in some measure, deceived. Just think of the conclusions that follow from what they are saying. Here we have hundreds of thousands of Christians, all over the world, testifying to an experience that causes them to fall in love with Jesus all over again, have a renewed desire to read the scriptures, to pray, to witness. We have literally hundreds of testimonies of remarkable healings, some physical, many emotional. We have churches where the people do not want to go home and stay there for hours in worship. We have worship going into depths of love and joy we have never seen before. We have an outpouring of new worship songs coming out of the midst of this move, songs which focus on total surrender, holiness, love for God, longing for revival. We have a wonderful increase of unity between churches and Christian leaders affected by it. Sadly, as with the beginning of the Pentecostal movement and the charismatic renewal, those who aggressively oppose it cause division. To attribute such things, in such intensity, in such volume, to the devil, is really to divinise the devil. Then we have the fact that the fruit in peoples lives is now, in many places, measurable in terms of six months, a year, and more. Further, if the devil is behind this, we would not have to think of a mild attack, but of total possession, because the phenomena are not mild. They indicate people being totally overcome. Were anyone to be totally overcome by the devil, repeatedly, for months, they would by now be showing signs of insanity, carnality, heresy etc. We see no such thing. The idea is simply ridiculous. If the devil is doing this, then the devil has just been converted! 
 

This is essentially a very ancient test. When the Pharisees attributed the power phenomena in the ministry of Jesus to the devil his reply was, "How can Satan drive out Satan? If a kingdom is divided against itself, that kingdom cannot stand" (Mark 3.23-24). Satan's works are never the opposite of Satan's works. "The thief comes to kill and steal and destroy" (John 10.10). He does not come to heal and fill with love and zeal for God.
 

Those who demonise the movement are willing to elevate their own convictions and prejudices to such an extent that they can demonise large sectors of the body of Christ and not be embarrassed at themselves.
 

What would a measured tone be? The truth is that the flesh is always apparent in revivals. They are after all, times when God's power encounters human nature. When they begin, it does matter a great deal how wisely the leaders deal with the human response. Reading about Wesley for instance, one feels that he could have handled some things better. Perhaps he should not have actively encouraged phenomena by praying, "Lord, where are thy tokens and signs?" One gains great respect for Jonathan Edwards and his depth of theological and pastoral insight. Some revivals are therefore shallow and have less lasting fruit than others. Incidentally, Wesley's ministry had great and lasting fruit. The Welsh revival, while powerful in its phenomena, did not leave behind that much church growth, while the Azusa Street revival has probably produced more fruit than any revival in church history. There are reasons for this. The former emphasised experience and testimony, the latter "preached the word with signs following". It was more word based. This renewal is still young and has not changed gear into revival. We still need time to tell whether it is a small move or a "Great Awakening". We long for it to be the latter. Those who critique the "Toronto Blessing" and grapple with such issues are speaking in responsible, measured tones. 
 


Church History
 

Reading church history is very important. There is a great deal of ignorance concerning the extent to which the current phenomena have repeatedly occurred down through the centuries. Some of the anti-literature shows an obvious ignorance. Some evade the evidence or attempt to misconstrue it. For instance, Stone begins by giving a catalogue of many phenomena occurring today with the intonation of something strange and unacceptable, without acknowledging that most of what he lists has occurred repeatedly in revivals. The listeners are given the continual impression "look at the weird, bad things happening".
 

Roger Palmer suggests that Whitefield repudiated phenomena, or did not have them in his ministry, while Wesley encouraged them. The source used is Dallimore. Yet in Dallimore we read, concerning Whitefield in America,
 

"Some were struck pale as death, others were wringing their hands, others lying on the ground, others sinking into the arms of their friends."[6]

 

Another reference reads,
 

"Under Mr. Whitefield's sermon, many of the immense crowd that filled every part of the burial ground were overcome with fainting. Some sobbed deeply, others wept silently ... When the sermon was ended people seemed chained to the ground."[7] 

 

Edwards has to explain that the "effects on the body" such as "unavoidable leaping for joy; and the soul as it were dwelling, almost without interruption, in a kind of paradise", were not caused by influence or example. "They arose from no distemper catched from Mr. Whitefield, or Mr. Tennant."[8] This apologetic is clearly in answer to those who associated the phenomena with the presence of Whitefield.
 

Roger quotes Edwards to the effect that "Phenomena are no proof of the Holy Spirit". This is half what he said. He also said that they are not to be discounted as works of the Holy Spirit either. His point was simply that phenomena in themselves are not a test. Fruit is. Edwards makes this point extensively in A Treatise Concerning Religious Affections.[9]
 

Morrison can make the amazing statement, concerning being "slain in the spirit" that "Such phenomena ... have been entirely absent in orthodox Christian circles down the ages". Anyone who reads the large number of cases adduced by Dixon from original sources, or Francis McNutt, will know that Morrison has not read very widely.
 

Another astounding statement from Morrison is that "the kind of phenomena we are seeing today would never have been countenanced by discerning leaders in past situations of genuine revival". Would this mean that Wesley, who used to pray, "Lord, where are they tokens and signs" was not leading a genuine revival?
 

He is confident that "In genuine revivals, any 'falling down' which occurred was the result of a sense of horror at one's sin ..." He has obviously not read the personal account of Mrs. Jonathan Edwards.[10]
 

After these indications he laments a "generation of professing Christians who are deeply ignorant of the Bible and Church History".
 

I would want to inquire as to whether they have read Chevreau[11] and Dixon[12] or perhaps Jonathan Edwards himself. Guy Chevreau has a Ph.D. in historical theology and is a member of the Toronto Airport Vineyard. Patrick Dixon is a medical doctor who is a member of an English congregation participating in the movement.
 


A common characteristic
 

Such historical reference will show that anti-literature has been a characteristic of almost every revival. At the time of most revivals a great number of people were not at all sure of their validity. Only with subsequent historical hindsight have they been recognised and respected for what they were. Further, those who have opposed revivals have not proved to be wise Christian leaders. Chauncy, who opposed Jonathan Edwards and the Great Awakening in New England, ended up as a Unitarian, not exactly a great defender of orthodox faith. Sometimes anti-revival literature is characterised by a lack of humility and a haughty tone. There is a sense of ridicule and a lack of graciousness about it. I do appreciate Roger Palmer's statement about his own lack of infallibility and his genuine desire to be gracious.
 


Heresy Hunters
 

Linked to this is the question, "do we have a self appointed heresy hunter here, or do we have a responsible, respected Christian leader?" Heresy hunters are those who seem to be continually warning the church about all sorts of "errors" and "deceptions" which only they can see.
 

Self appointed heresy hunters are not recognised leaders of recognisable Christian denominations, movements or networks. They are normally leaders of independent local churches with no real mandate to pontificate on general issues affecting the body of Christ. Some of them do not lead anything. Some, while being in a recognised group of churches, are not viewed as representative spokesman by their colleagues because they have isolated themselves due to their censorious attitude. Ask yourself, before you read or listen, "who is this person? What kind of mandate does he (or she) have? Who is he accountable to? How widely are his views respected?" Further, if the particular author is known for a continual stream of literature with the same censorious focus then one has to be very discerning about what you read. Today he is against the "Toronto Blessing," tomorrow he will be against something else, then something else again, and again, and again.
 


Methodology
 

When we come to the method adopted by anti-revival literature William DeArteaga has shown how it normally focuses on the bizarre, on the lunatic fringe.[13] Roger Palmer says that he is merely "giving the background" to the "Toronto Blessing" but spends his entire time showing video clippings of some of Howard-Brown's more extreme moments and quoting some of the most outrageous statements made by "faith" preachers. There is no footage of Toronto, or HTB, no reflection on more moderate models of ministry, no theological debate with the responsible leaders of the revival. The anti-writers are collectors of weird stories and incidents, which they set up as the norm and then ridicule. They erect straw dolls and then knock them over. They then think they have dispensed with what is actually happening. So ask yourself, "are these writers in dialogue with leaders such as Terry Virgo and John Wimber? Do they discuss the theological material of writers such as John White,[14] Jack Deere,[15] Wayne Grudem,[16] Patrick Dixon and Guy Chevreau? Have they read them? 
 

Concerning the lunatic fringe, the sad truth is that it is there in every revival and tends to feed the anti-literature. That is why we need to walk the knife edge of exercising responsible leadership while not trying to get in God's way and "control" what he is doing. Without correction the lunatic fringe can bring a revival into disrepute. If you have read a whole lot of bizarre stories in the anti-literature, do not assume that it reflects the norm. Realise that it probably reflects extremists. The answer is to check it out for yourself. Visit a church you think ought to be balanced and is known to be open to the current renewal of the Spirit. Go with an open mind and discern for yourself. If you read and believe only the anti-literature, you have been mislead.
 


Presuppositions
 

A vital question to ask is, "where is this person coming from?" Is there a bias, an axe to grind, a hobby-horse, a set of presuppositions which make the basis of the whole thing suspect? Are these the same people who have repudiated previous moves of the Holy Spirit so that their current stance is a case of deja vous? For instance Morrison makes it plain that his position comes from long before Toronto. All speaking in tongues is "gibberish", i.e. the whole Pentecostal movement has been written off, not just the Toronto movement. The falling phenomenon "has always been around in one form or another in the Pentecostal and Charismatic churches" and comes, according to Morrison, from the art of hypnotism introduced into the Western world by Franz Mesmer. The implication is that no Pentecostal or charismatic is acceptable.
 


Cessationism and Dispensationalism
 

There are two related theological positions that one must watch for, cessationism and dispensationalism. 
 

Cessationism is a dogmatic doctrinal position which holds that the gifts of the Holy Spirit died out with the twelve apostles and that therefore, by definition, any phenomena occurring today must be demonic, hysterical or carnal. This position has been demolished so repeatedly by respected biblical scholars that it really does not require discussion. The whole subject has been splendidly dealt with by Jack Deere.[17] I have also addressed it in Breakthrough: Discovering the Kingdom.[18] For a systematic theology approach that effectively repudiates it see Adrio König, The Eclipse of Christ in Eschatology.[19]
 

Dispensationalists are those who have a focus on the end times with a particular reference to the role of Israel during the last seven years and the disappearance of the church following the "rapture". Their worldview is one of increasing evil as we await the rule of the anti-Christ and the falling away of most believers. Although there are texts that speak of this, the New Testament presents a larger picture that is quite different from the tenor of this kind of literature. They live, more in the expectation of deception than of a great outpouring of the Holy Spirit. There is a general overlap between those who are cessationists and those who are dispensationalists. One of the ways cessationists support their theory is the idea that God deals with man in neat time slots (dispensations), some with miracles and some without, and that the church age is one without miracles. Dispensationalism has also been thoroughly dealt with by respected evangelical scholars. One of the best is Robert H. Gundry, The Church and the Tribulation.[20] Although it is reflected in many popular books about the end times, (e.g. Hal Lindsay) it is now largely disregarded by theologically astute evangelicals.
 

There is a particular concentration of writers from these two positions at Dallas Theological Seminary and in South Australia. The Australian cessationists were particularly disturbed by John Wimber and attacked his theology and integrity in articles that appeared in The Briefing[21]
 

In the Vineyard Position Paper # 2, The Vineyard's Response to The Briefing,[22] Jack Deere shows that they misrepresent the facts. Of particular disturbance to these writers is the fact that Jack Deere, a former professor from Dallas is now associated with John Wimber. There are a number of cessationist and dispensational writers who tend to quote one another. Names such as John MacArthur,[23] Cyril H. Maskrey,[24] Joseph Dillow,[25] Peter Masters,[26] Robert Doyle,[27] and Dave Hunt & T.A. McMahon,[28] will be found. Most of them draw their inspiration from the Princeton Reformed scholar of the last century, Benjamin Warfield, who wrote Counterfeit Miracles.[29]
 

The feeling amongst these writers is approaching a state of panic as they watch the Pentecostal movement burgeon around them, many historical churches go charismatic, and new rapidly growing networks such as New-Wine, New Frontiers and Vineyard develop, led by conservative evangelicals. They are now clearly a shrinking minority and become more strident in their tone as their panic increases. An illustration of their state is the table of contents of the book by John Napier, Charismatic Challenge: Four Key Question.[30] The four questions are,
 


	Where does the Bible teach that tongues, the sign gifts, and revelatory gifts are not for today?
 

	Why would God allow dedicated Christians to experience the sign and revelatory gifts if they are not from him?
 

	If the sign and revelatory gifts are not for today, and are not from God, why do these experiences produce positive effects in believers' lives?
 

	If the sign and revelatory gifts being experienced today are not from God, why are the charismatic churches the fastest growing churches in the world?
 



The table of contents says it all. So ask this question: do these people have anything to do with the writings and tapes of John MacArthur, Dave Hunt, the earlier reformed scholar Benjamin Warfield, or others in this camp? Are these their heroes? 
 

Those who are cessationists are bound to repudiate the current move of the Holy Spirit. They would have to abandon their whole theological system to not repudiate it. Asking them to comment on the "Toronto Blessing" is like asking a Palestinian to comment on the State of Israel.

 

We should pause to consider the seriousness of their position. They disallow God to manifest himself today. (The gifts of the Holy Spirit are called the manifestations of the Holy Spirit in 1 Corinthians 12.7.) Yet they are quick to attribute phenomena to Satan. They have a worldview where God is bound but the devil is not bound. Yet in the New Testament the work of Christ has defeated the devil and Pentecost has unleashed the power of God on the church. They may not be actually blaspheming in this. Their doctrine should be regarded as a material, rather than a formal heresy (more on this later), but it should be regarded as a very serious and arrogant doctrine nevertheless. It does not misconstrue a peripheral biblical doctrine, but the doctrine of the Holy Spirit, the third Person of the Trinity!
 


THE PRIMARY ARGUMENTS OF ANTI-RENEWAL LITERATURE
 


The spiritual lineage argument
 

This is probably the most serious accusation against the "Toronto Blessing". It goes like this. HTB and the Anglicans had the blessing brought to them by Eleanor Mumford and/or the Airport Vineyard led by John Arnott. Randy Clark had been prayed for by Rodney Howard-Brown. John Arnott had Randy Clark visit his church. Rodney Howard-Brown had been in contact with Claudio Friedzon, a Pentecostal evangelist from Buenos Aires, who in turn had been influenced by Benny Hinn. John Arnott is also a friend of Benny Hinn. Benny Hinn moves in the "faith" movement, whose father figure is Kenneth Hagin and where Kenneth Copeland has a high profile. These two in turn base their doctrine on the writings of E. W. Kenyon, who in turn has his doctrinal basis in metaphysics and "new thought". Linked to this is sometimes the teaching about "transference of spirits", i.e. occult spirits or perhaps human spirits (so van Zyl). The conclusion is that since the "genesis" is suspect the whole "spirit" is occult.
 

There are a number of flaws in this logic.
 

1. Suppose we said, with some justification that Pentecostalism came out of the Methodist Holiness movement, that Methodism came out of Anglicanism and that Anglicanism came out of Roman Catholicism. Would it follow that all Pentecostals are Roman Catholics by "transference of spirits" and hold such beliefs as the supremacy of the Pope, the Immaculate Conception, the exaltation of Mary etc.? Such a spiritual lineage argument would fail to see that at each point various correctives, "protests" or "reformations" took place, each involving a process of selection, review and rejection of some things but not of others. It is in essence an overextended guilt by association argument. The truth is that from E. W. Kenyon to HTB and everything in between one has to cover a whole spectrum of theological views and church practices. To impose views held at one end of the spectrum on the other end of the spectrum is unjustified, misleading and perhaps mischievous. Each church, leader and doctrine should be examined on its own merits.
 

2. It fails to see that with each link each individual or movement was also influenced by a whole number of other factors. For instance, the early Pentecostals were influenced by the Welsh Revival as well as holiness teaching. Take John Arnott. He is, after all, a Vineyard pastor. The Vineyard movement is led by John Wimber, and most of the phenomena of the "Toronto Blessing" have occurred regularly in Vineyard meetings since the late seventies. This is well documented in the excellent work by John White. One could equally argue that the "Vineyard blessing" is actually the Quaker blessing, since John Wimber was a Quaker. This again would be simplistic, because John Wimber was also influenced by the "Jesus People" revival, where many of these phenomena occurred during the sixties, and by missiologists at Fuller Theological Seminary such as Peter Wagner.
 

The idea that Randy Clarke's experience at a Rodney Howard-Brown meeting "caused" the anointing he experienced thereafter is similarly problematic. By the same argument one would have to argue that John Wesley's anointing was a Moravian anointing because of the significant role the Moravians played in Wesley's spiritual pilgrimage. To do so would be to misconstrue reality because the Moravians were of a more Pietistic faith than Wesley. His contact with them was one factor in his "anointing", not the cause.
 

Of particular significance at Toronto is the value system, or "genetic code" of the Vineyard movement that was an established foundation before the move of the Spirit began. This, as much as Randy's renewal experience at a Howard-Brown meetings, must be taken into account in explaining the "Toronto Blessing".
 

3. The attempt to trace a "genealogy" in this manner assumes an idea of historical causality that is problematic. In the nineteenth century historians tended to have a rigid notion of events having causes and described this as "scientific history". Modern scholarship has had to reject this concept. There is no such thing as strict causality. The truth is that in every situation there are a great number of causes. To speak of the cause, as if there were only one, would be simplistic. The historian rather operates with a "hierarchy of causes" and then may determine by a process of selection that is the "cause of all causes" in a situation.[31] Some situations defy analysis as having a primary cause.
 

The misuse of causality is shown most clearly with Morrison's use of history. He links together Franz Anton Mesmer (1734-1815), Maria Woodworth-Etter (1844-1924), and the Pentecostal and charismatic movements with their "phenomena" and expects the reader to believe that there is some causal link between them. But simply because phenomena occurred with all three is no reason to link them. With this kind of logic one could argue that since Old Testament believers danced in worship, the early Christians danced in worship, and then in later history dance became secularised, all dance is inherently worship. The assumption behind Morrison's "causal" links is the real problem here, namely cessationism.
 

4. It fails to understand the reality of percentages in the extent of theological orthodoxy. Many people have been greatly used by God who have not had an entirely evangelical theology. One wonders what the writers of the anti-literature would make of Francis McNutt, the Roman Catholic renewal leader who has had laughing, "resting in the Spirit" etc. in his meetings for years. His helpful book, Overcome by the Spirit,[32] gives careful attention to the phenomena. They were all there before Toronto. Is his "spirit" suspect because he holds some Roman Catholic views that are not held by evangelicals? An evangelical may want to accept some things and reject others in this theology, but those who doubt that God uses him in a wonderful way reveal more about themselves than about him. Or take the revivalist leader Charles Finney. Some of his theology really stretched evangelical norms, and not just on peripheral doctrines, but on the atonement! Yet he was greatly used by God.
 

So the equation, theological mixture = demonic spirit just does not work. On that basis we could all excommunicate each other until nothing is left of the body of Christ.
 

5. It fails to understand how sovereign the "Toronto Blessing" is in its origin and why one cannot, strictly speaking, call it the "Toronto Blessing". The outbreak of the current phenomena can be traced to many diverse places other than Toronto or Rodney-Howard Brown. "Phenomena" broke out in the Anaheim Vineyard a week before Toronto started. There are accounts of similar things occurring with Gerald Coates on a ministry trip in Europe without any connection to Toronto and in a large Elim church in England.[33] The idea that it all comes from Toronto does not explain many spontaneous and sovereign events since Toronto started. How does one explain our pastors' conference in August 1994? There was no one there from Toronto and no one who had been to Toronto. They simply played Eleanor Mumford's testimony and began to pray. Then it all started happening. Can the "occult" spirit come through a cassette tape? In fact the whole teaching of "transference" needs careful examination. I do not believe that a born again believer, who is hungry for God, when asking for bread, will be given a serpent. To believe this would be to attribute more power to the devil than to the keeping power of almighty God. Yes, people are influenced by others, in their style and role models. Yes, there is impartation through the laying on of hands. But no, a meeting filled with regenerate Christians worshipping the risen Lord, praying in the name of Jesus and asking for the blessing of the Lord cannot be a place where believers transfer occult spirits to other believers. If this is true you had better stay home and never attend another church meeting. Embrace paranoia for the rest of your life! Much of the thinking behind the "transference of spirits" teaching is superstition.
 

What is going on at HTB is occurring in a conservative evangelical environment. The same applies to Vineyard, or New Frontiers churches. That doctrinal basis determines the "spirit". To imply otherwise is to engage in theological slander.
 

6. There is a further flaw in the spiritual lineage argument. Assuming for a moment that there is a simple link between the percentage of doctrinal orthodoxy and phenomena, what one would expect is a tapering off of the phenomena the closer one comes to communities of orthodox faith. A graph, from Kenyon to HTB, showing "phenomena" would decrease.
 

But this is not what has happened. If anything, the graph increases. There is little evidence of the phenomena currently in Rhema churches. Many leaders have gone to Howard-Brown meetings and taken the blessing back with them. But the news media has reported on a huge number taking it back from Toronto (not just through leaders), and on an even more rapid acceleration in Britain once HTB became a new focus. The intensity seems to increase the closer one comes to what the critics would regard as orthodoxy. This would indicate that the "Toronto Blessing" is linked to orthodoxy!
 

7. It exaggerates the extent of error in the "faith movement" and the relevance of the error to the phenomena of the Spirit. Having produced a caricature of "faith" teachers and Pentecostals it then smears this caricature all over the body of Christ. The point I am making is not to minimise the errors in the teaching of E. W. Kenyon. In Appendix 1 I attempt to show that his theology was even more unbiblical than some of his critics have indicated to date. The point is that the jump from Kenyon to Hagin is minimised and misconstrued and the jump from Hagin to those who have reformed after Hagin is minimised. The idea of a deposit that has worked right through, undiluted, unchecked, and without reflection is a misrepresentation of the facts. 
 

Misrepresentation is particularly evident with Morrison. He claims that John Arnott brought back the Copeland ethos with no criticism. Actually it was Randy who took the blessing to Toronto and Randy makes it clear in his testimony that he had great difficulty going there because of his misgivings about the "faith" teaching. How does Morrison know that Randy and John have no criticism of that model? It is not the practice of Vineyard leaders to criticise others if they can help it. This does not imply agreement or lack of discernment. Morrison says Howard-Brown had no difficulty with the meeting with Copeland. How does he know that? I have often preached in churches where I have not agreed with all the doctrines because, unlike Morrison, I do not believe another Christian's worth is decided by total agreement with my doctrinal position.
 

He is guilty of misrepresentation again when he talks about a rejection of preaching and the role of scripture in churches affected by the "Toronto Blessing". "If there ever was biblical teaching, now it will certainly disappear". This is simply not true. To support this he shows the video clip of various prominent preachers being unable to speak when appearing with Howard-Brown. But being overcome at a particular time in a particular meeting is a frequent phenomenon and has no relation to whether the person concerned will preach or not next Sunday. All those men will have got back to regular preaching in their churches. When Rodney speaks about getting preachers to stop talking being a real miracle, he is clearly making a joke. Morrison gives the impression that he is being serious.
 


The accusation of heresy and occultism
 

The anti-literature is really quite hyped over Rodney and his links with Kenneth Hagin and Kenneth Copeland. Once again, my purpose is not to minimise the problems here, but rather to bring objective criteria to the assessment of their position. It is rather strange that those who stand so much on objective biblical and theological truth and who claim to be moving entirely from a biblical base (whose bible?) assess the issues in such subjective ways, by quoting secondary sources (Morrison on McConnell inaccurately), and by sweeping statements about such subjective things as spiritual "phenomena" and personal experiences. 
 

What criteria should be used to judge movements and phenomena in the church? There are in fact clear historic criteria available to us.
 


BIBLICAL CRITERIA
 

There are two biblical criteria that should be used in such a case.
 

1. What is the nature of their public confession of faith? Most churches and movements have a publicly accessible statement of faith. This is a more reliable test than odd statements made by preachers at various times. Surely the theological statements of Rhema, of Pentecostal denominations, and of the Association of Vineyard Churches should have been referred to in tracing the "genealogy".[34] This is important because the scripture links salvation to a person's confession of faith. Those who confess with the mouth "Jesus is Lord" and believe in the heart that God raised him from the dead, will be saved (Romans 10.9). Further, no one can say, "Jesus is Lord" except by the Holy Spirit (1 Corinthians 12.3). The latter is particularly in the context of spiritual gifts. The anti-literature frequently quotes 1 John 4.1 to underline the importance of testing everything, but then entirely fails to use the test given by John. "This is how you can recognise the Spirit of God: Every spirit that acknowledges that Jesus Christ has come in the flesh is from God, but every spirit that does not acknowledge Jesus is not from God" (4.2-3). In other words, you check their Christology, their doctrine of Christ, and in particular, their view of the incarnation. Not once do I see them investigating or testing the doctrine of Christ taught by anyone in the "Toronto Blessing". If they did they would have to acknowledge the Spirit of God. 
 

A fundamental question is whether the worshipping communities in which the phenomena occur are characterised by a biblical and saving confession of faith, not whether every detail of doctrine and every practice is completely correct. Are the preachers concerned regenerate Christians? Do they have their trust in the person and work of Jesus Christ? Incidentally, John Arnott has an evangelistic ministry and call's people to repentance and faith at about 80% of the meetings. Conversions to Christ are now occurring at a rapidly accelerating rate.
 

An illustration of how cultic tendencies did go hand in hand with heretical doctrines was the case of William Branham. Having begun as a Pentecostal evangelist Branham went into more and more deception. He began to see himself as the prophet Elijah preceding the Second Coming. He began to see an "angel" moving in his meetings, doing the "signs", and he began to repudiate the doctrine of the Trinity with his peculiar "Jesus Only" teaching. Here you can say, "occult" spirit, because the confession of Christ became heretical.
 

2. Do the people live holy lives? This is the fruit test. Are we dealing with people who love worship, who read their bibles, have personal devotions, witness to their friends, feed the poor, and refrain from immorality? These are lasting tests. As Jonathan Edwards taught us, experiential phenomena never tell us anything conclusive, one way or the other. I do not hear this question being asked or faced by the critics. Of course, to gain objective information to answer this question would require some research. My point is that they do not even focus on it, but presume to make judgements by watching clippings from a few videos and drawing conclusions from anecdotes about phenomena.
 

This point, plus the previous section, is essentially the apologetic used by Jonathan Edwards. He begins Some Thoughts Concerning the Present Revival of Religion in New England by objecting as follows.
 

They have greatly erred in the way in which they have gone about to try this work, whether it be a work of the spirit of God or no, viz. in judging of it a priori; from the way that it began, the instruments that have been employed, the means that have been used, and the methods that have been taken and succeeded, in carrying it on. Whereas, if we duly consider the matter, it will evidently appear that such a work is not to be judged of a priori, but a posteriori. We are to observe the effect wrought; and if, upon examination of that, it be found to be agreeable to the word of God, we are bound to rest in it as God's work ... [Emphasis mine] [35] 

 

This implies that Edwards would not have been impressed with the spiritual genealogy argument.
 

Morrison does comment on the good fruit of the "Toronto Blessing", but by way of evasion. 
 

It may come as a surprise to learn that increased devotion, reform of one's personal life, dedication to the faith and zeal for one's Lord are not necessarily sure signs that the experience which produced them is of a Christian origin. All the world's religions and cults can produce exactly the same results ... 

 

This is deceptive logic. The world's religions and cults can produce devotion to their deities, but not to Jesus Christ. No one can say, "Jesus is Lord" except by the Holy Spirit (1 Corinthians 12.3). There is zeal and devotion in all religions. This is obvious to all. But other spirits do not produce love and devotion to the person of the Lord Jesus Christ. Matthew 7.21-23 contrasts obedience to lip service and prophecy etc. in Christ's name. But "reform of one's personal life, dedication to the faith" is a sign, not of prophecy but of deeper obedience, something Jesus defines as a sign of true faith. This is a desperate attempt to evade the obvious implication that should follow from the test provided by scripture.
 

Morrison describes the faith teaching, with its links to E. W. Kenyon as occultism and heresy. He actually speaks more of occultism that of heresy, which is a more serious accusation. Heretics are Christians who have gone wrong. Occultists are those outside the church who operate in Satanic power. These are all emotive words and it is easy to throw such labels around to impress the gullible. It is therefore important to bring some objective criteria to such accusations.
 


THEOLOGICAL CRITERIA
 


Heresy
 

The church historian J. W .C. Wand, in his The Four Great Heresies, describes three criteria used by the Church Fathers. 
 


	A heresy must be a novel doctrine, that is, of recent rather than historic origin, which goes beyond merely contextualising the historic faith into a new situation.
 

	It must be a partial doctrine, that is, held to in certain places, rather than confessed by the ecumenical church.
 

	It must be held to stubbornly and in disobedience. This means that when respected Christian leaders explain the nature of the error the false teachers refuse to acknowledge their error or fail to see the truth presented.
 



The Catholic Church historically distinguished between two forms of heresy, formal and material. A formal heresy is a false teaching that is held to with understanding. That is, the teachers fully understand how it differs from the historic position of the church but hold to it nevertheless. A material heresy is one that is held to without understanding. The teachers think that they are orthodox but do not have enough grasp of doctrine to realise that they have departed from normative belief.
 

There is a further criterion I wish to add, namely centrality. By centrality I refer to three concentric circles. The first includes the primary historic articles of the faith concerning the Trinity, the divinity and humanity of Christ, his atoning work, his bodily resurrection, and salvation by grace through faith. The second includes such doctrines as Christian initiation, sanctification, ethics, church government, and details of eschatology (the three millennial views). The third covers areas of orthopraxy rather than orthodox faith, and includes such things as worship and liturgy, administrative procedures, methods of witness, evangelism etc. Some subjects, such as church order and government can be partly in the second category and partly in the third. One would seldom bring up the subject of heresy outside the first circle. 
 


Occultism
 

Occultism is something beyond heresy. Heretics are usually deceived brothers who began in fellowship with the church. However some may have been in the church but were never truly regenerate. John can say, "they went out from us because they were not of us" (1 John 2.1.19). Whether regenerate and lapsed, or never regenerate, heretics begin in the church and then get expelled from within. Occultists are those who come from the enemy and compete with the church. They worship other gods and have never been anointed by the Holy Spirit. It may be possible, depending on one's view of perseverance, for someone to lapse from the faith through heresy and then become an occultist, but this would be a further step towards the enemy. This seems to have occurred with William Branham.
 

Before we discuss the criteria and the accusation against the "faith" movement one further point needs to be made. It is absolutely acceptable for one to express serious misgivings about another, and to explain why certain emphases or practices are believed to be unbiblical, unhealthy or wrong. It is also acceptable to warn other brothers and describe where one thinks they are being misled or deceived. It is also acceptable to protect one's flock from unbiblical doctrines and practices. But to accuse other Christian leaders of either heresy or occultism is a very serious charge and if it does not stick serious consequences should follow for the one making the accusation, including some sort of church discipline, repentance and reconciliation. Christian leaders should think very carefully and be fully conversant with all the facts before they make such an accusation. 
 


The "Faith" Teaching
 

Dan McConnell, in A Different Gospel,[36] describes the "faith" teaching as a material rather than formal heresy. Morrison seems to rely on McConnell for his knowledge of the teaching. He has therefore distorted his sources. He goes way beyond material heresy in his accusation. There is therefore confusion as to the exact status and extent of the error. Since this has become such an issue, I have included as Appendix 1 an analysis of E. W. Kenyon taken from my book on ancient and contemporary Gnosticism, The Spiritual Spider Web,[37] in which one chapter is entirely devoted to quotations on each major doctrinal tendency in Kenyon from 18 published works available in this country.
 

My conclusion is that McConnell's verdict is correct concerning the "faith" teachers, but difficult to decide regarding Kenyon. In one sense he was theologically self conscious. He knew when he was disagreeing with the historic position of the church. In another sense his lack of formal theological training excuses him. On balance one can describe Kenyon as a material, rather than a formal heretic. Further, I believe that despite the fact that his metaphysical baggage has distorted almost every point of his teaching, he was nevertheless a convert from that background. The effect of his evangelistic ministry was to lead people to Jesus Christ.
 

This analysis is of historical and academic interest. But is it relevant to the "phenomena" that have occurred in the recent movement and at times in meetings within the "faith" movement? The point of the "genealogy" argument is that doctrines emanating from the New Age cults produce the "occult phenomena". The whole argument depends on this linkage.
 

Strange that the critics have not noted this, but there is no evidence that I am aware of, of Kenyon's ministry being linked to any kind of phenomena whatsoever. "Mr. metaphysics" himself had no ministry of phenomena, certainly not of the kind we are discussing! His practice was more akin to a Baptist evangelist. He saw himself as an independent Baptist. He was critical of the Pentecostals because he perceived them to focus on subjective experiences. His system was if anything a kind of mind game. He did believe in praying for the sick, but through mental confession, not as part of phenomena occurring today. Kenyon's teachings on their own do not produce such phenomena. For instance, a group in the Eastern Transvaal (Elyon) that began to teach Kenyon almost fanatically during the eighties was not known for phenomena either.
 

This fact is fatal to the spiritual genesis theory.

 

Further, Hagin discovered Kenyon as an author. The contact was literary, in fact plagiaristic. There was no direct contact that could be regarded as impartation, or "transference of spirits". Many of the Pentecostal healing evangelists of the fifties and sixties, such as Oral Roberts and T. L. Osborne show indebtedness to Kenyon, in their ideas, but not in their practices. Phenomena can be recorded in Hagin's meetings, but this is because he is a Pentecostal. They occur in this Pentecostal setting because they have always been there, since Azusa Street, in some measure. 
 

To trace the origins of the current phenomena one must look in numerous places, over the long period of time, from Azusa Street to today. Smith Wigglesworth, Kathryn Kuhlman, the Jesus People, various leaders of the charismatic renewal such as Francis McNutt, "Third Wave" leaders such as John Wimber, and many more have all had these phenomena occurring at different times and at different levels of intensity. My first experience of holy laughter was during an all night prayer meeting during the mid-seventies. I was then an Assembly of God pastor. I experienced it again in a prayer meeting with our church elders and wives in about 1984. I had never had any input from the "faith" movement.
 

Moving from Kenyon to Hagin and Copeland is a fairly big step. Moving from the latter to Rodney Howard-Brown is another step. Yes, he has held meetings at their churches, but Rodney's own background takes us yet further into classical Pentecostalism. His father was a Full Gospel pastor. He surrendered his life to Christ and was filled with the Spirit at an early age. One can perhaps excuse people elsewhere from being ignorant, but South Africans should be better informed, and to suggest that after such long standing Pentecostal roots Rodney would suddenly get "another spirit" is really stretching one's credulity. Further, the laughing phenomenon began spontaneously in his ministry, not through the influence of another leader. He did spend a significant time in Rhema in Johannesburg (he graduated from Rhema Bible College in 1983, and lectured there from 1985 to 1987), led by Ray McCauley. The theological context there is also well known to South Africans. I will draw on the Spiritual Spider Web again to describe this element in the theological climate Rodney Howard-Brown has come from. We come again to the extent of Kenyon's influence. 
 

The nub issue is Kenyon's particular theory of the atonement ... we have to consider whether individuals who have been taught this "atonement" have their salvation jeopardized. Here we should note that practically speaking most "faith" churches do not teach the Kenyonite "atonement" either regularly or consistently ... They habitually preach normal evangelical views of the atonement without realizing that it contradicts what they have preached at another time. The damaging effects of the heresy are therefore watered down in practice.
 

These balancing factors are even more apparent in the 'faith' movement in South Africa. In fact the dilution of Kenyon has undergone a number of stages. First, from Kenyon to Hagin dilution took place. Although Hagin republished Kenyon's booklets, as McConnell has shown, Hagin was also influenced strongly by Pentecostal leaders such as Smith Wigglesworth and others. Second, it is widely recognised that some of Hagin's followers are 'into' Kenyon (e.g. Copeland) while others are not (e.g. Savell). Third, South African leaders such as Ray MacCauley, while strongly influenced by Hagin, were also influenced by many other Pentecostal and evangelical leaders. Fourth, since the beginning of his ministry Ray has consistently moved away from the extremes of the 'faith' doctrine resulting in a reformation of the movement from within. Fifth, Ray has recently moved still further by the following public statement.[38]
 

The Incarnation

 

I believe that Jesus Christ alone is God-man, I believe that born again Christians are indwelled by God, but that they are not God's incarnate. We have been redeemed by Christ but he does not deify us. I believe that we can be filled with all the fullness of God (Ephesians 3.19) and that 'in him dwelleth all the fullness of Godhead bodily' and that 'we are complete in him' (Colossians 2.9-10), but that does not make us gods incarnate. We are humans. We have the Lord Jesus living in us. We are indwelled by Christ. As such we are not 'little gods' rather we are humans who are indwelled by the Holy Spirit.

 

The atonement

 

I believe that 'Christ died for our sins' and that he totally redeemed us through 'the blood of the New Testament which he shed for many for the remission of sins' (Matthew 26.28). I believe that Jesus 'bore in his own body our sins on the tree' (1 Peter 2.24).

 

I believe that when Jesus died on the cross and declared 'it is finished' he had made total atonement for us. Through the sacrifice of himself on the cross he completely redeemed us, 'for by one offering he has perfected forever them that are sanctified' (Hebrews 10.14). Jesus redeemed us through the offering of the sacrifice of his own body and the shedding of his precious blood. I believe that on the cross 'Jesus who knew no sin became sin for us, that we might be made the righteousness of God in him' (2 Corinthians 5.21).

 

His redemption on the cross was complete and total. Man is redeemed by what Jesus did on the cross alone. Man can add nothing to it.

 

Repent and renounce

 

I acknowledge that I did in the past say that 'while on the cross, he (Jesus) was going to have to take satan as his stepfather'. I have since come to a deeper understanding of what actually took place at the cross, have repented of that statement and have renounced that teaching. I have also withdrawn it from all our Rhema Bible Training Centre notes.

 

I believe that the bible, the word of God, is the final authority for all that we believe. I believe that the Holy Spirit is leading us into all truth on the basis of the word.

 

This statement is fully supported by the leadership of the International Fellowship of Christian Churches and is dispatched to you from the IFCC office (dated 17.11.90).

 

Although the date of this statement is 1990, Ray had made the theological adjustment long before. He made the statement when he did because of a certain individual, who I met, who kept circulating typed notes from some of Ray's earliest sermons to pastors throughout the country and disrupting Rhema church services. Note that this does not sound like someone who is unwilling to be corrected when he is helped to see theological issues more accurately.
 

Those who accuse Ray or Rodney of being cultic or heretical are really descending to the level of slander. With both we have to do with classical Pentecostalism. (I have verified that Rodney identifies theologically with the Rhema South Africa statement of faith.)
 

At this point we should discuss Rodney's practices.
 

The first and obvious comment is that many of the critics are perhaps little exposed to the goings on in Pentecostal evangelical meetings shaped by the American "bible belt". There are all sorts of habits that have become acceptable, including the way offerings are taken, a generally hyped environment of music, and various dramatic preaching styles. The sense of shock expressed by the critics indicates that they are perhaps not aware that such practices are woven into the fabric of the tradition and can be found in all sorts of meetings led by preachers from a whole spectrum of doctrinal positions. Jimmy Swaggart was a strong critic of the "faith" movement, but did many things in much the same way. How do we evaluate such things?
 


ORTHODOXY AND ORTHOPRAXY
 

Here it is helpful to distinguish between orthodoxy and orthopraxy. Orthodoxy has to do with adherence to the inner circle doctrines mentioned earlier. Pentecostals adhere fiercely to traditional evangelical positions on the central orthodox doctrines. 
 

Orthopraxy has to do with behaviour that is considered normative. Here we have to do with the example of the Fathers of the faith and the great leaders of evangelical movements down through the centuries. Orthopraxy has to do with integrity and pastoral responsibility. Issues such as church government and accountability, humility, godly character, care of the flock, and a consistent witness to the world, come into focus. Many of these can be related to biblical teaching, but they also derive from church tradition. Each tradition or stream has its normative and non-normative behaviour. What is acceptable in a Baptist church may not be acceptable in an Anglican church and vice versa. Further, as the church has grown around the world differences of culture have come into play, so that what is considered orthopraxy in a Western church may not be respected or even understood in the non-Western world. Even considering such wide diversity, the practices of some TV evangelists would be considered beyond the bounds of orthopraxy by most, including mainstream Pentecostal leaders.
 

Should orthodoxy not be expressed in orthopraxy? Does not behaviour that is beyond normal boundaries reveal heterodox beliefs? It would be simple if this was the case, but the relationship is not that simple. There are some historic church congregations with precise orthopraxy where orthodox doctrine has been repudiated through theological liberalism. There are some very orthodox Pentecostal congregations where the practices would scare the daylights out of many from other traditions. What the critics are objecting to with Rodney Howard-Brown are mostly questions of orthopraxy. They probably do not know much about what he actually believes.
 

I share many of the misgivings about the practices. I am also very aware of the percentage of doctrinal error that has come in through Kenyon. However, the attempt to portray these men as standing totally outside orthodox faith is simply misrepresentation. You cannot call people who believe in the Trinity, the divinity and humanity of Christ, his atoning work, justification through faith, the infallibility of scripture, and who seek to love and serve Jesus Christ as Lord, "occultists", even if there is a percentage of error in some areas.
 


Orthodoxy?
 

We must now return to the criteria for heresy mentioned earlier. We have shown that with Howard-Brown one is doctrinally speaking, dealing with a classical Pentecostal. In terms of novelty, there are really only two doctrines that arise, namely those of subsequence and evidence. The doctrine of subsequence is that the baptism in the Holy Spirit is distinct and subsequent to regeneration. But this is hardly novel. It has been there in the Catholic tradition of confirmation and in the Methodist doctrine of the second blessing. The doctrine of evidence is that tongues is the evidence of the baptism of the Holy Spirit. This is the one novel element in Pentecostal theology and it is not the one at issue in this discussion. Otherwise Pentecostals are committed to conservative evangelical, even fundamentalist evangelical theology.
 

How does cessationism shape up? 
 


	The idea that the gifts ceased with the apostles is a novel doctrine. It arose for the first time with John Calvin. In his attempt to circumvent the Catholic claim to miracles he dispensed with the problem by removing their possibility with the stroke of a pen.[39] Now, some centuries later, it is dying out. During the intervening period it almost became an "orthodoxy" of reformed evangelicalism, though with significant voices of protest. In contrast, the belief in the continued manifestation of spiritual gifts, healings and miracles was unbroken prior to the reformation and is now once again the common confession of the numerical main stream of the church, with fewer and fewer dissenting voices.
 

	Cessationism is now clearly a partial doctrine, held by certain people in certain places. It never enjoyed universal acceptance.
 

	Cessationism is held to stubbornly. Cessationists are never willing to accept case histories of healings, no matter how strong the evidence is. Notice Morrison's unilateral dismissal of the ministry of Kathryn Kuhlman. They have an unshakable faith in their unbelief. They continue to attempt a biblical justification, with no explicit biblical support.
 

	Cessationism touches the central doctrine of the third Person of the Trinity. It is not a peripheral error.
 




	Further, those who support it are theologically trained writers who understand the full implications of what they believe (or do they?). They cannot get away with the idea of material, rather than formal heresy!
 



Are they then heretics? I think not. Despite the almost unbelievable arrogance in presuming to tell God what he may or may not do, despite its debilitating effect on the church, and despite its tendency to encourage a Pharisee spirit, those who believe it are normally entirely orthodox in every other area of their doctrine. It takes error in more than a very restricted area to make a full heretic. By the same token, it takes more than a measure of error to call a Pentecostal leavened with a confused element of Kenyon's metaphysical baggage a full heretic. I do not think that Kenyonized Pentecostals and Cessationists can afford to point fingers at each other. Certainly Morrison, who is a cessationist, has no reason to claim a greater theological orthodoxy than Rodney Howard-Brown. 
 

Some of the anti-writers will complain that they are not cessationists or dispensationalists. However, just as they desire to press the charge of Kenyonism, even when diluted, one must face the reality of diluted cessationism. There are many conservative evangelicals who perhaps once accepted cessationist doctrine but who now realise that it does not have biblical support. The arguments against it have risen to such an extent that they are now running for cover. However, there is such a thing as a closet cessationist. The doctrine will no longer be defended in public, but the practice is cherished in the heart. Basically it goes like this, "I do not reject the gifts of the Holy Spirit for today. Just don't practice them in my church." Paul says, "Do not put out the Spirit's fire; do not treat prophecies with contempt. Test everything. Hold on to the good" (1 Thessalonians 5.19). But if someone were to prophecy in their congregation they would be very unhappy. If someone were to have holy laughter they would have a cadenza.
 


Presuppositions
 

It is my belief that as a matter of integrity people should reveal their presuppositions in a theological debate such as this one. To create an impression of objectivity, when the reverse is the truth, is less than honest. Allow me to make my confession. I am a Vineyard pastor who is simply delighted at what God has done in our congregation over the last year. I have experienced most of the phenomena associated with the "Toronto Blessing" myself over the last nine months and it has had a profound effect on my Christian life.
 

I think it has to be said. Morrison lets out a number of statements that reveal him to be a cessationist and a dispensationalist. He admits to having attacked the charismatic movement two years ago (before Toronto). He frequently uses texts that are the favourite verses of dispensationalists. "As in the days of Noah, so it will be at the second coming". He quotes John MacArthur. He speaks of "strong delusion" coming on the church at the end. "Signs and wonders will deceive, if possible, even the elect". We are being prepared for the "grand deception" of the anti-Christ. Most blatant of all is his assertion that we should not expect a worldwide revival (such an expectation is New Age) but a great falling away. He does not think any prophecies or words of knowledge given today can be of God. The prophecies in previous years by Paul Cain and Marc Dupont about revival starting in Toronto cannot be real so they must have been a "set up".
 

The most evident signs of Morrison's cessationism are his attempt to compare spiritual phenomena in the church with spiritual phenomena in the New Age. If no gifts occur today, then it follows that the phenomena must have another source. His presuppositions blind him to the fact that phenomena experienced by human beings look similar because of the human subjects who experience them. A person can weep from deep grief, or while recovering from alcoholic drunkenness, or in relief, or in repentance. An onlooker would see the same "phenomenon", but the stimulus would be totally different in each case. The laying on of hands will look the same if power is imparted, because two human beings will be involved, but the issue is the source of the power. A Spirit filled Christian laying hands on someone's forehead may look the same as in other contexts. Speaking in tongues occurs in the church and in non-Christian contexts. So does healing. None of this is new. If one pushes this line further one would have to call Christ an occultist because he did healings and operated in words of knowledge.[40]
 

The reason Morrison links the increase of the supernatural in the church to the increase of the New Age is his cessationist assumption. A more biblical view would be that both the power of God and the power of the enemy will increase as we approach the end. The whole list of comparisons in his chart springs from the same assumption. 
 

He reveals the extent of his prejudice, stemming from his cessationism, when he links even Pietism to "Satan dressing things up". In fact any "precious experience of Jesus" is a deceptive Pietistic experience. One wonders whether he knows that the Pietists were a strong evangelical movement in Europe, with some mixture, but with much blessing as well. This is radical, paranoid cessationism. Nothing overtly experiential can be trusted. I use the term paranoid because it seems for Morrison that all the major leaders of the evangelical movement in Britain are equally deceived. He mentions Clive Calver, the leader of the Evangelical Alliance, and R .T. Kendal, as having been "taken in" as well.
 

Roger Palmer is part of an ecclesiastical environment that receives John MacArthur, has been the source of his anti-charismatic tapes, and has hosted cessationist speakers from South Australia. He has, according to his own words, held his sceptical view of all things charismatic for some fifteen years. Derek Stone quotes approvingly from MacArthur and seems to move from similar presuppositions. Those who write from such assumptions cannot be taken seriously as objective critics of the "Toronto Blessing".
 

But what of Pentecostals, or people in the "faith" movement who are part of the anti-literature. A number of points are relevant here.
 

They, like others, are stumbled by Rodney Howard-Brown's practices. They cannot distance themselves from his theology, because it is the same as their own. 
 

It is possible for Pentecostals to lose touch with the roots of their tradition, as the movement is now into its third generation. My colleague John Fischer has a ninety-year-old lady in his church who grew up in the early Pentecostal revival. After a few weeks of the "Toronto Blessing" having occurred quite intensely in their meetings he asked her what she thought. She replied, "all our meetings used to be like this, then we became respectable."
 

There are Pentecostal congregations where hardly any manifestation of the gifts of the Holy Spirit takes place and where a move towards evangelical orthopraxy is fairly well advanced. Where the early Pentecostals had a balance between the objective and the subjective in their adherence to "preach the word with signs following", the third generation can become focused entirely on the word, which to my mind, is to lose biblical balance. Quite frequently those who derive their tradition from an earlier revival oppose the next one.
 

We should remember that many Pentecostals struggled to accept the validity of the charismatic renewal in the seventies and eighties, partly because they were sceptical about the theological orthodoxy of many liberal minded historical church Christians and partly because the way God moved was not exactly the same as they had come to anticipate.
 

Dr. van Zyl, while being the pastor of a Christian Centre (i.e. Pentecostal), has gone on public record making strong criticisms of the IFCC leadership and should not be viewed as an unbiased critic of developments in that sector of the church. He has also produced a series of "heresy hunting" papers. His paper on "Toronto" quotes a number of them. I have read one of his documents in which he suggested that seminars on colour coding for women (dress and make up) were demonic. This did not enhance the impression of objectivity. 
 


PARTICULAR CRITICISMS
 


The Holy Communion has been interrupted
 

"Some churches have not been able to hold communion for weeks." So says Derek Stone. Apart from the fact that one would need to know exactly how often it happened, this criticism is really a litmus test. It raises the issue of religion versus biblical Christianity.
 

We have made the distinction between orthodox doctrine and orthopraxy. If one studies the original context of the Lord's Supper in the early church, stemming as it did from Judaism, there is not a single tradition today that can support their breaking of bread practice from scripture. In the New Testament this was a full meal, normally in a home context. Further, in Judaism, and in the early church, it was held in small grouPsalm The "elements" (i.e. token portions) used in traditional liturgies has no biblical support, and this is not an argument from silence, but from evidence.
 

This does not mean I disagree with the various practices in contemporary churches. They are orthopraxy. They have no clear basis in scripture but neither do they contradict scripture. They do provide people with a way of obeying the biblical injunction to "remember me". What this means is that the great dignity and solemnity which surrounds many of our liturgies, is a respect for tradition, not for scripture. If one were to take some contemporary Christians and transpose them into the scene described in Acts 20.7-12 or 1 Corinthians 11.17-34 (without the abuses) they may not find it sufficiently dignified or liturgical.
 

The point I am making is that the Holy Spirit interrupting contemporary liturgies may say something about how seriously the Father takes our forms and ceremonies but absolutely nothing about how He feels about us remembering His Son.
 

If some Christian liturgies are developed, or ornate, none of them can compete with the intricacies of the Old Testament tabernacle and temple rituals. They were detailed, highly organised, and not to be trifled with. Remember Nadab and Abihu! Remember Ussah who tried to steady the cart carrying the ark. Hebrews describes the system continuing "year after year" and "day after day" (10.1, 11). The most solemn moment in the entire history was the dedication of Solomon's temple. The scene was planned in minute detail, with priests, musicians, singers and assembled congregation. At the supreme moment "the temple of the Lord was filled with a cloud, and the priests could not perform their service, because of the cloud, for the glory of the Lord filled the temple of God" (2 Chronicles 5.13-14).
 

God interrupted the service! They could not serve the people. How long was it interrupted? Hours? PerhaPsalm Were they overcome so that they fell to the ground? PerhaPsalm Did they start prophesying, like the 70, or like Saul when he was found among the prophets? PerhaPsalm The text speaks of the glory (weight - shekinah), but gives no details. Was Solomon upset? Does the text indicate a problem? Absolutely not! This was what they had been longing for. So why not be delighted when God interrupts our services of orthopraxy?
 

Of course, the thing that upsets people is that laughter is part of how it comes, but their objection is based on the premise that this is not a phenomenon of being overcome by the presence of God and that is precisely what is in question. It is a case of right assumption, right conclusion, or wrong assumption, wrong conclusion?
 

Similar comments could be made to Stone's statements about laughter interrupting the reading of scripture or the preaching of the word.
 


Arguments from silence
 

Many of the statements by the critics go like this, "Nowhere in the scriptures does this happen ..." "There is no command in scripture to do thus and so ..." These statements sound great but on examination they appear rather different. It is quite serious because it has to do with hermeneutics (how we handle the text) and with the doctrine of biblical sufficiency. The bible is our all sufficient guide in all matters of doctrine and practice. This means that we have enough clear teaching to give us a framework or measurement (canon) by which we can test all things. This does not mean that the bible addresses everything. Its historical record is deliberately selective and there are a whole host of things it simply does not address. For instance, there is no systematic teaching on the demonic. There is no clearly laid out ecclesiastical structure. There is no clear programme for the technique of evangelism, no details about liturgy. To say that the bible does not speak on a certain practice really says nothing. Worse, many of these statements are arguments from silence. They are not arguments from biblical statements, but from the absence of biblical statements. This type of argument was disregarded long ago by biblical scholars.[41] To use it indicates a lack of awareness in the area of biblical hermeneutics. There are a host of things we practice today which are not addressed in scripture and for which we have no biblical reference; Sunday school, youth groups, methods of exorcism, bible schools, methods of evangelism, breaking of bread liturgies, on and on. The demand for a proof text on every practice reveals a naive kind of fundamentalism.
 

A practice must not contradict a clear word of scripture. So we have to agree for instance, that the practice of speaking in tongues, loudly, publicly, without interpretation, is not biblical. One can say, "This practice contradicts that biblical text or principle". One cannot say, "This practice contradicts that biblical vacuum."
 

Roger Palmer's tape appears to me to have quite a few arguments from silence, and Derek Stone has a few. People falling in a row like dominoes. "Where do we get that in scripture?" Answer: nowhere. Do I agree with that practice? No. Can one call it unbiblical? No.
 

Waving hands over people to receive the Holy Spirit ... where do we get that in scripture? Nowhere. Is it unbiblical? No.
 


Misuse of scripture
 

The critics have each raised certain texts that they say writers in the movement have misapplied. My impression is that in some cases they are right, but that they also misapply texts so that misapplication is occurring on both sides. I will comment on a few key passages.
 

Mark 13.22; Matthew 24.4, 23-25 with 2 Thessalonians 2.1-15
 

Christ's warnings about "false Christ's and false prophets" who perform signs and miracles are used by both Roger Palmer and Morrison to warn people against the "Toronto Blessing". These texts are misused in two ways.
 


	The deception Christ speaks of is not that they do miracles, but that they claim to be Messianic figures or last-days prophets (like Elijah) and use miracles to support those false claims. But no one in the "Toronto" movement is claiming any such thing. It is also a misapplication to imply that churches that practice normal, biblically sanctioned prophetic gifts are making such claims (1 Corinthians 12.7-11; 1 Thessalonians 5.19-22).
 

	Wayne Grudem has shown how a further misapplication occurs.Some people might be concerned that false Christ's will be so deceptive, they could not tell what was wrong anyway. In that case, it might be safer to stay away from any church where miracles are being done, just in case the church was deceptive and trying to lead people astray. People will reason:
 




	False Christs work miracles.
 

	Miracles are occurring in church A.
 

	Therefore I will stay away from church A just to be safe (I really couldn't discern the falsehood anyway).
 




However, we should remember that the New Testament does not speak that way. Instead, Jesus gives a test for false prophets: "You will know them by their fruits" (Matthew 7.16). The New Testament does not say false Christ's and false prophets are so deceptive that even Christians cannot identify them. And it does not say false Christ's will lead astray the elect; it just says that is the purpose they will try to accomplish. The Greek phase is pros to apoplanan, ei dunaton, tous eklektous, (literally) "for the purpose of leading astray, if possible, the elect" (Mark 13.22). But Satan's purpose in this will not be accomplished. Jesus promises us, "You will know them by their fruits" (Matthew 7.16), and He says, "My sheep hear my voice, and I know them, and they follow me" (John 10.27).[42]

 

I would add similar statements about 2 Thessalonians 2. The anti-Christ is not going to be difficult for Christians to spot. The then anti-Christ, the Roman imperial cult and system, was very evident to the Christians. Someone who exalts himself over everything that is called God and sets himself up as an object of worship, is not difficult to spot (2.4). The counterfeit miracles deceive "those who are perishing" (2.10). "They perish because they refuse to love the truth and be saved" (2.11), i.e. they reject the gospel of salvation. The counterfeit miracles do not deceive the "elect" for whom Paul gives thanks because "from the beginning God chose you to be saved through the sanctifying work of the Spirit and through belief in the truth" (2.13). Paul is confident that the Christians will not be deceived.
 

The way the critics apply these verses is to frighten Christians, not warn and reassure them. They use them to make Christians frightened of other Christians, rather than discerning about those outside the church. Wayne Grudem goes on to say,
 

False religions (e.g. Mormons, Jehovah's Witnesses, Muslims, Buddhists) teach false doctrine ... But where Christian churches do not teach false doctrine, and further the work of the Kingdom, exalt Jesus Christ, and bear abundant good fruit in the lives of thousands of people, we should know that these qualities are not deceptive marks"”they are the marks of true Christianity in the power of the Holy Spirit. They are not the marks of a false religion.[43]

 

Thus, while claiming to be biblically based, the critics fail to use the actual test given by the apostle John for those who profess faith and then go on to use a test given by Christ for discerning unbelievers, which the use on believers.
 

Texts about scornful laughter or alcoholic intoxication
 

Van Zyl uses a string of texts about laughter being a scornful thing (p 9-10), texts against alcoholic intoxication (p 21-22), and texts that speak of self-control as the fruit of the Holy Spirit (p 22-23). This is massive misuse of scripture. First, all the texts about scornful laughter are just that, in contexts of scornful laughter. They have no relevance to people experiencing a sense of ecstasy in the presence of God. Texts about alcoholic intoxication are similarly about just that. They have no relevance to people being overcome by the Holy Spirit. Further, texts about self-control as a fruit of the Spirit describe the character development produced by the sanctifying work of the Holy Spirit. They are not addressing particular experiences of encounter with God. Van Zyl misapplies every text he uses in this section of his paper. This is not good hermeneutics.
 

He does what one may call a "semantic jump". Words have meanings in contexts, so that the same word can mean something different in a different "semantic field" or context. To be "cool" can mean to be literally at a low temperature, or idiomatically "cool", as in teen jargon. The phrase "carried-away" can be used negatively, "he got carried-away with his subject and went on and on", or "he got really carried-away and got all excited". The same expression has a positive or negative connotation depending on the context. The word "intoxicated" in the context of alcoholism has negative connotations. But to say "intoxicated with joy" has a positive connotation. People who do not understand the nature of metaphor and idiom in language can however import the meaning of a word in one context into another and misconstrue meanings.
 

Acts 2
 

Acts 2 is to my mind, overused by some in the renewal and evaded by the critics, so there is some misuse on both sides. I do not think the focus of the text is on the drunken behaviour, but on the fact that the 120 were speaking a host of languages they had never learned, plus of course, the wind and fire. While the text does speak of them appearing to be drunk, I think we should resist the temptation to make "drunkenness" the latest "in" word. It would be better to speak of being "overcome by the Spirit" because some like van Zyl will get the wrong end of the stick.
 

Further, the phenomenon of drunkenness is an inference from the text, not a clear statement. There is no clear statement in Acts 2 to the effect that "they were staggering about" or "they were behaving like drunk men." We should not overuse the text.
 

Nevertheless, the inference is a reasonable one that the critics choose to evade. The fact is that people speaking languages which they had never learned, and using them to praise God, would not in itself logically imply an appearance of drunkenness. The comment from the crowd implies that something more than unusual speaking was occurring. Further, Peter describes God having poured out "what you see and hear" (2.33). There was something to be seen as well as heard. What was seen appeared to be drunkenness.
 

Ephesians 5.18
 

Ephesians 5.18 is similarly overused and under used. Those in the movement are wrong to imply that "being drunk with the Spirit" is explicitly commanded here. It is not. Alcoholic drunkenness is contrasted to being filled with the Spirit. Being filled with the Spirit, in context, has to do with worship, thanksgiving and right relationshiPsalm However, it is a reasonable inference, since Pentecost is already a case of people being filled with the Spirit appearing to be drunk as they praise God while speaking in tongues, that being filled with the Spirit here, again in the context of worship, and contrasted to worldly drunkenness, implies that we should be "lost in wonder, love and praise" in our worship, that we should rather be carried away in God than in alcohol.
 

The fact is though, that these two biblical "reasonable inferences" are not really an adequate basis for being overcome with laughter. For this we have to go to church history, to orthopraxy, to the fact that the phenomenon appears frequently in Catholic, Protestant and Pentecostal spirituality. This, linked to the two inferences from scripture supply an adequate basis for the phenomenon today. 
 

Edwards used Ephesians 5.18 with Zechariah 9.15-17 to describe Christians experiencing "strong affections"; "They shall drink, and make a noise, as through wine, as if they had drunk wine ... the wine of the drink-offering typically represented, which is the Holy Spirit ..." The criticism of the day was, "It is said by some, that the subjects of this work, when they get together, talking loud and earnestly in their pretended great joys, several in a room talking at the same time, make a noise just like a company of drunken persons." [44]
 

"Falling" texts 
 

(Genesis15.12; 2.21; 1 Samuel 19.19-24; Ezekiel 1.28; Daniel 10.8-11; Habakkuk 3.16; Jeremiah 23.9; John 18.6; Acts 9.4f; Revelation 1.17)
 

Some critics attempt to evade the obvious meaning of scripture in their attempt to down play biblical phenomena of being overcome by the presence of God. Normally one would not expect conservative evangelicals to give naturalistic explanations of supernatural biblical phenomena, but this is what Stone seems to do. 
 

Abraham went to sleep because it was night fall, and time for bed. This is highly doubtful. Apart from the fact that he was busy offering a major sacrifice, a comparative text in Genesis indicates something far more profound than having a dream while in a normal sleep pattern (Genesis 2.21). Further, a literal translation would be "A deep sleep fell on Abraham" (NASB), i.e. it was something that came upon him, rather than the natural process of sleep.
 

The whole point of the narrative about Saul amongst the prophets was that numerous messengers, who went with the purpose of arresting David, and who did not want to start prophesying, were overcome with prophecy, including Saul. Saul was so overcome that he lay naked all day and all night. This is clear biblical reference to the fact that people are sometimes overcome by the Holy Spirit when they do not intend to be and that it can go to the extent of them being immobilized for hours.
 

Stone suggests that Ezekiel and Daniel falling "face down" was the normal voluntary oriental indication of respect for God. This is not what the texts say. Ezekiel 1.28 must be read in the context of the whole passage. During an extensive revelatory experience he has to be lifted up on his feet by the Spirit on numerous occasions after the "hand of the Lord" came upon him, indicating that the falling 
 was more than voluntary (2.1-2; 3.12,14,22,24). Further, part of the experience was dumbness (3.24) something repeated in the history of revivals.[45] Concerning 1.28 the New Bible Commentary says the revelation was "sufficient to overwhelm him"[46] and goes on to give as comparative texts Isaiah 6.5; Daniel 10.8-9 and Revelation 1.17.
 

Commenting on Daniel 10.8-10, E .J. Young, a respected reformed scholar says, "Daniel fell into a deep sleep or swoon upon the ground" and was then "gradually restored to consciousness".[47] Stone suggests that Jeremiah was angry. The language suggests more than that. Observing the desperate spiritual state of the nation, with the prophets and priests as godless as the people, Jeremiah is consumed by God's holy words. The contrast between the presence of God within him and the presence of darkness all around him is overwhelming. Standing in the middle between the two his bones tremble and he becomes like a drunken man. It is reading too much into the text to use it as an explicit reference to being overcome in the Spirit as a specific phenomenon, but it certainly is a text about being overwhelmed by the presence of God.
 

Habakkuk 3.16 is a similar text, although there is more clear reference to a revelatory experience.
 

Concerning John 18.6 it is interesting to note that while Leon Morris gives a somewhat naturalistic interpretation,[48] John Calvin says, "as if they had to been struck by a violent hurricane, or rather by lightning, He prostrates them to the ground."[49] Critics complain of the fact that unbelievers can experience the "Toronto Blessing" and remain unconverted. Surely the implication of this text is that when the manifest presence of God comes in power no one can stand, believer or unbeliever. To the believer His power brings healing and empowering, to the unbeliever, judgment or conviction of sin.
 

Stone makes the point that Paul never encouraged a repeat or duplication of the experience he had. Apart from the fact that this is an argument from silence, Paul would be unlikely to seek to repeat his calling experience. This in no way invalidates others having similar calling experiences. Many of those in our church who have been overcome in the Spirit in recent months speak of calling experiences.
 

Revelation 1.17 describes a similar experience to that of Ezekiel and Daniel. Falling on the ground "as though dead" does not exactly describe a voluntary act. To suggest this is somewhat demeaning to the glory of the risen Christ.
 

Stone maintains that all these texts are taken out of context. What exactly does context mean here? According to Joel and Peter in Acts 2, the prophetic anointing reserved for the few in the Old Testament will be extended to the many in the New Testament. Such prophetic callings and anointings are to be upon the church from Pentecost to the Second Coming and have in fact been repeated in the history of revivals. The Old Testament texts in question (Genesis 15.12; Ezekiel 1.28 etc.; Daniel 10.8-11; Habakkuk 3.16 with Acts 94 and Revelation 1.17) fall broadly into what biblical scholars call the prophetic call narrative. Some of the repeated elements relevant to our discussion are the sense of being overwhelmed, revelatory experiences, and calling. They are texts about powerful encounters with the divine presence. In this sense the context fits revival phenomena very well. Of course, the immediate context is specific in each case. Abraham was in the east, not in Toronto. But to note this is hardly relevant.
 

Incidentally, Jonathan Edwards used Psalm 84.2; 63.1; Habakkuk 3.16; Daniel 10.8 and Revelation 1.17 for the "faintings" experienced during his time.[50] 
 

Morrison has one of the strangest arguments in his attempt to deny the relevance of these texts. The biblical figures fell forward, while the enemies of God fell backward. First we should notice that these are his inferences from biblical texts. No explicit text makes this comparison. Second, he fails to be exact about each text. John 18.6 does not say they "fell backwards" but that they "drew back and fell to the ground", two connected motions. The drawing back may imply a falling back, but this is not explicit. Similarly Daniel says, "I fell into a deep sleep, my face to the ground". In his sleeping position his face was downwards. There is no reference to the manner of his landing on the ground. He simply says, "I had no strength left" (10.8-9). While Ezekiel 1.28 speaks of his falling face down, subsequent times when he is commanded to "get up" from his position of being overwhelmed (3.14,22-24) we are not told of how the "being overwhelmed" began, but simply that "the hand of the Lord was upon me" (3.22). With John there is no mention of falling either way. It simply says, "I fell at his feet" (Revelation 1.17). The text in Isaiah 28.13 makes it clear by the context why the falling backwards is a negative experience. Those who fall will be "injured and snared and captured". Who would want to fall in any direction in such circumstances? Third, his reasoning is without substance. No one wants to fall backwards in such a context (Isaiah 28.13), but who for instance would not like to fall backwards onto a soft mattress. To make a doctrine out of forward and backwards fallings is very odd exegesis. The point is not the direction one falls in, but the reason for falling. Actually people fall because they can no longer stand. The only real issue is what stimulus makes them unable to stand. In our meetings people fall both forwards and backwards, depending on totally non-spiritual reasons such as which way they were leaning before they lost their strength.
 

Psalm 126
 

Psalm 126.1-3 is of wonderful relevance, provided it is not used to say too much. Originally set in the context of autumn harvest festival, the Psalm celebrates the theme of the restoration from exile, which was of major significance for the Old Testament. Of particular significance is the way in which this theme points beyond itself to the final restoration. In Isaiah the theme of return to Zion is interwoven with the idea of the day of the Lord and the eschatological redemption of God's people, passages which are wonderfully exalted in Handel's Messiah. Gladness and joy will "overtake" the redeemed and songs will break forth (Isaiah 12.3-6; 24.14-16; 25.6; 42.10-13; 49.13; 51.11; 52.9; 55.12; 61.10). This will be no ordinary human joy, but "everlasting joy", the joy of the eschatological banquet. This sense of joy is described by the Psalmist when he says, "Our mouths were filled with laughter". Again, to have one's mouth "filled with laughter" is much more than just having laughter. It speaks of overwhelming joy. Strictly speaking the text does not describe the phenomenon of being overcome with laughter experienced in revivals, but it certainly provides an excellent biblical framework for the whole concept. Therefore it is currently being used in a profoundly fitting context.
 

1 Corinthians 14.31-32, 40
 

This text is being "violated" according to Stone. If one is not careful one can end up suggesting that Acts 2 violates 1 Corinthians 14. This is where taking a text in context is vital. Acts 2 is a context of fresh, sovereign outpouring, with 120 people being overwhelmed by God. In that context they were all speaking in tongues at the same time and appearing drunken and disorderly. I Corinthians 14 is in the context of a regular worship service in the Corinthian congregation and the regulation of gifts of tongues and prophecy, prayers, thanksgivings, exhortations and words of instruction. "A fitting and orderly way" is required for normal church services, but such order is overturned when revival comes. Then the church experiences a season of divine disruption when the order of Pentecost is more fitting than the order of 1 Corinthians 14. The Pentecostals have long understood this with their distinction between "receiving meetings" and "worship meetings". One can in fact have both types of meetings during a season of renewal. The current renewal meetings have an order of their own so that certain parameters are set by leadership. For instance, only trained personnel are allowed to lay hands on others. Some are ready to help those who may fall. Space is provided by the removal of chairs etc. This is the order of a receiving meeting. It may seem disorderly, but being overcome by God does have a wonderful "disorder" about it, a fitting, sovereign "disorder".
 


Either/Or's
 

Much of the thinking in the anti-literature creates "either-or's" where it would be more biblical to speak of "both-and's".
 

Roger stresses the fact that sanctification is a process, not an experience. This is a false contrast. There are two well-established theological traditions about sanctification, one stressing devotional disciplines and gradual progress, another stressing life changing encounters with God. The bible gives ample justification for both. Christians should expect both. They should certainly not depend exclusively on life changing encounters, but the assumption that all "Toronto Blessing" seekers don't understand this is groundless.
 

"The churches have now dispensed with preaching". We are now just into experience orientated meetings. One would really struggle to find a leader in the "Toronto" environment who would endorse this either-or. Howard-Brown usually gives biblical teaching during his morning and afternoon sessions, and then has some teaching but more ministry time in the evening. The video clips do not show this. Do the critics know that he was once a bible college lecturer? In our meetings, after year in and year out of regular bible teaching, and with years of that up ahead of us, we have had a season of unusual meetings, and in some of them we have not been able to preach, or have felt that it was inappropriate. Does this mean we devalue biblical teaching? Certainly not! Are we embarrassed about interrupted meetings? Certainly not! We highly value both biblical teaching and "happening" type meetings. We want both, as much as we can get and we try hard to listen to God about what he wants in a particular meeting.
 

"Is this refreshing or revival? Make up your mind". Why? History shows revivals have a process in them. In describing it as renewal and not yet revival one is simply trying to avoid presumption.
 

Another "either/or" created by Stone is linked to a serious misrepresentation. He quotes an article by Dr. David Allen in Renewal Magazine concerning the life of George Fox as follows, "I am convinced that an evangelical, word centred ministry is no longer effective". This conveys to the listeners the idea that Allen is against an evangelical, word centred ministry. Allen teaches Christian doctrine and history at Mattersey Hall, an AOG Bible College, an institution that will be totally committed to an evangelical, word centred ministry empowered by the Spirit. "Preach the word, with signs following" is the classic Pentecostal priority. Allen, having noted the power of Fox's preaching ministry actually says, "I have become convinced that a mere evangelical, Word-centred ministry will always fall short", [51] a statement with a very different meaning. The only reason one can find for this misrepresentation, apart from being deliberate, which I doubt, is the underlying "either/or" in Stone's mind between "word-centred" and "signs and wonders" ministry.
 


"Dispensing the Holy Spirit"
 

Roger Palmer is particularly concerned about the way Howard-Brown seems to do this and suggests that it has no biblical support. I have already stated that his practice, or model of ministry is not one that I identify with. The focus on the gifted man of God who has the anointing is not our style. I concur with a concern about manipulation. I agree that language about "giving the Holy Spirit permission to move" is misplaced. If one were to discuss it with Rodney he would probably explain that he does not mean to detract from the sovereignty of God but wants to stress that we need to give time in meetings for God to move. 
 

However, I disagree with Roger's conclusion, that Rodney cannot be actually moving in the Holy Spirit. There is in fact much biblical support for the impartation of the Holy Spirit. The sovereignty of God is placed alongside the reality of certain people at certain times having an impartation towards others, often through the laying on of hands or close association. There is the case of Moses and the 70, Moses and Joshua, Elijah and Elisha, Jesus and the 72, Jesus and the 12, the apostles and the Samaritans, Paul and the Ephesians, Paul and his co-workers (2 Timothy 2.6). The example of Jesus is in one sense out of bounds, because he alone is the Son of God. In another sense he is our primary role-model, since we are his disciples. Provided one has the balance one can and should see the continuity between Jesus' ministry through the anointing of the Holy Spirit and that of the disciples, then and since. Apart from the laying on of hands in these biblical cases, there are other actions, such as simply being in the same location, as with Saul amongst the worshipping prophets, or Elisha stretching out over the dead boy, Jesus speaking words of healing, Paul speaking a word of judgment over the proconsul (Acts 13.10), or Jesus blowing on the 12. Once again (with Howard-Brown), we should distinguish between the essence and the role-model, or practice.
 

A question for those who object to the giving of the Holy Spirit being linked to a person's ministry is how they view the word of God being linked to the preacher. For most of the critics there is a great stress on biblical preaching as being the vehicle of people hearing God or meeting with God. Does not God come through the spoken word? Are evangelical preachers who make "altar calls" not "dispensing salvation?"
 

Related to this is Stone's belief that the "Toronto Blessing" spreads through great personalities, unlike real revivals, which spread sovereignly, with no great personalities. Nothing could be further from the truth, both ways. It is true that if one watches Howard-Brown videos one gets the impression of a key figure, but with Toronto and HTB the catch phrase is the "nameless, faceless prophetic people" where there are no great personalities. Further, if one reads the classic by Robert Burns, Revivals, their Laws and Leaders,[52] one is told of the "Advent of the Prophet" as being classic to all great revivals.
 


Accusatory anecdotes
 

The focus on the bizarre by the critics requires some framework of assessment. Derek Stone has some real good ones. Someone has vomited. Girls at a boarding school had to be sent to the sanatorium, and so on. How do we react to these kinds of stories?
 

Let me tell you one of my own. A copy of the testimony tape of Eleanor Mumford was given to the Presbyterian minister in Wellington (March 95). At the end of the tape she prays for the Holy Spirit to come. Fine so far, accept that on this tape, after a little pause at the end, there is a voice saying "come ..." and a Greek name for Satan follows. Having met John and Eleanor, and having had numerous copies of the same tape in our church with no such ending, it is obvious that someone has tampered with the tape. How far are people prepared to go to discredit the "Toronto Blessing"? If they can do this, what damaging stories and anecdotes can they manufacture?
 


	Therefore, those who quote accusatory anecdotes should either give references, as to source, time and place, or not quote them at all. Otherwise we will sink into a morass of unverifiable lunatic stories. I will only believe stories that have been checked out.
 

	Some of them are undoubtedly true. Here we should note that previous revivals had similarly disturbing things, in two ways. First, there have been some very strange phenomena indeed. Patrick Dixon gives cases of people becoming blind, deaf and dumb for days. The rapid jerking head movements in the Kentucky revival were particularly strange, with similar cases today. There are many phenomena in revivals that we will just never understand. Second, there has usually been wild fire as well. That is why leaders should exercise responsibility. I am convinced that some manifestations and forms of behaviour are not from the Holy Spirit but from the flesh. Some do copy-cat phenomena to convince themselves that they are "in" what is happening. Others begin with a real experience of God and then begin to "psyche" themselves to keep the good feeling going. Some leaders, after having tasted the real thing become desperate to keep it happening when it is no longer spontaneous. They fall into the temptation to manipulate. I have not come across much demonic manifestation so far, and little has been reported from elsewhere. There have been some cases of deliverance, but not many. However, judging from the times of Wesley and Edwards, we should not be surprised if that begins to manifest as well. When Jesus was around demons frequently manifest themselves.
 

	Phenomena of the Holy Spirit attract the loons and the occultists. John Fischer has had a person with various occult connections turn up in the meetings. Imagine if he had not discerned who she was and she had got going in the meetings?
 



People with emotional problems are also attracted, many because they sense that help may be found. However, I have noticed that those with a need for attention or affirmation do tend to go on and on in whatever happens to them and tend to want to stand in the middle of the throng. I am therefore not at all surprised by some of the really flaky "phenomena". They do not in any way detract from the sheer avalanche of stories about people profoundly affected with good fruit.
 


Accusatory associations of ideas
 

Some of the critics who stop short of accusing us of being heretics or cultists and who do not actually demonise the current move nevertheless reveal their true attitude by their association of ideas. The suggestion is not explicit, but implicit in the structure of their statements.
 

For instance Stone has the following points in order; references to MacArthur about "post-biblical Christianity", the misquote from David Allen, a story about a Church of England rector who attended a satanic ritual, statements about HTB putting aside the preaching of the word, statements about how those in the Toronto move derive their authority, a story about a cult near Johannesburg where "signs" take place. Put simply the order is,
 


	Satanic ritual
 

	HTB
 

	The Toronto movement
 

	A large cult that has "signs".
 



What does this suggest to the listeners? There is no acknowledgement that conservative evangelicals such as those at Toronto and HTB do not belong at all in the same set of examples as the others because their theology is totally different. In view of the criteria for "testing spirits" and for testing heresy above, such associations are totally misplaced.
 


LEGITIMATE CONCERNS
 

These are points where I have to concur with the critics. The following come to mind.
 


	The problem I have with Rodney's stress on laughing is that it elevates one of hundreds of signs of the Holy Spirit working with people.[53] This does make people seek for the experience and pressure to conform is inevitable. That is why I appreciate the continual guidance at Toronto and elsewhere to "not try and make anything happen to you", "don't seek for a particular experience, seek to meet with God". 
 

	I think that the language of "reluctant and resistant responders" is manipulative. One of the values of the Vineyard is that we should avoid manipulation and minister to people in a way that respects their dignity. No ministry should be invasive to the person who is being touched by God. Some of the practices of prayer ministry and the laying on of hands in some contexts transgress this value. Where the critics raise this issue I cannot but agree with them. One will notice that HTB has found the Vineyard model of ministry helpful in this regard.
 

	The question of models and movements is important. We have to distinguish between the essence, which is God's presence, despite the foibles of man, and the way we move in what God is doing. There are different streams of renewal in the body of Christ around the world. Each handles what God is doing somewhat differently. Some models are, to my mind, more likely to bring the work of the Spirit into disrepute in the long run. Others will tend to sustain it. We should reflect consciously on our model of ministry.
 



Appendix 3 is the teaching we have given to ministry teams to pray for people to receive the renewal of the Holy Spirit. The focus is away from the platform towards the priesthood of every believer. It is adapted from a standard procedure taught in Vineyard churches.
 


CONCLUSION
 

For the sake of the argument, I have used the term "Toronto Blessing". I would like to make two clarifications. First, this was a name given by the secular press, not the Airport Vineyard, whose leadership has always acknowledged a far larger movement. Second, if it has to be used, it should be used to distinguish that part of the current movement that stems from Toronto as distinct from that part which stems from Rodney Howard-Brown, an anointed Pentecostal evangelist who God is using in an extraordinary manner. Giving due recognition and honour to his ministry does not invalidate the affirmation of differences in values. While there have been contacts, as explained, the theological basis, style and model of the two are rather different. Lumping them together, as the critics do, does not serve to clarify issues.
 

The critics of the "Toronto Blessing" we have examined have failed to establish their arguments for the following reasons.
 


	They use scripture in an unsatisfactory manner. 
 

	They use spurious arguments.
 

	They reveal a shallow or inaccurate knowledge of church history.
 

	They misrepresent those they criticise through incorrect or insufficient information.
 

	They fail to use standard biblical and theological procedures for discernment.
 




APPENDIX I: James Burns, Revivals, Their Laws and Leaders
 

Why provide a resume of a book written just over 100 years ago?
 

There are two primary reasons:
 


	The Vineyard (and in similar ways, New-Wine) was born in revival, the "Jesus People" Revival in California, and the charismatic renewal that spread throughout the world roughly at the same time. Movements born in revival often have to face searching questions as the generation that experienced that revival begins to move on. We are at such a place. We have been blessed with a number of waves of the Holy Spirit since our conception, but can we evade the searching questions and challenges presented to us?
 

	There is a wide consensus that Burns has written an all time classic. One has to merely Google "Revival, James Burns" and pages will pop up in your browser, showing this consensus. It is to revivals what Brother Lawrence or The Imitation of Christ by Thomas A Kempis is to the spiritual life, or Mere Christianity by C. S. Lewis is to Christian apologetics. Yet few seem to know that it exists, and fewer still have read it.
 



May I add that I find myself deeply moved every time I read it! It seems to touch some very deep chords within. Then there is the pure enjoyment of his elevated prose, or grand style.
 

This resume will cover the first 42 pages, where happily he draws his central conclusions from all the chapters that follow. In those chapters he deals with the revivals led by:
 


	Francis of Assisi
 

	Savonarola
 

	Luther
 

	Calvin
 

	John Knox, and
 

	Wesley.
 



They are truly worth reading! He also draws on the Welsh revival, recent to his time, and movements in Asia occurring at that time.
 


One criticism
 

Before we begin our review, we should deal with a valid criticism. His use of the word "Laws" reflects a 19th Century worldview, where the natural sciences, with their laws of nature, were extrapolated into the human sciences, leading to what is known as historical positivism. That modernist worldview has now collapsed under the pressure of postmodernism. In this sense he shows himself to be a man of his time. However, if one examines how he uses the idea of "Law", one finds many qualifications that show that he is quite aware of the problems attached to such a notion. Today we would rather use terms like the recurring patterns of revivals, or their historic cycles, or their repetitive characteristics. This weakness does not however detract from his thesis.
 

He lists ten "Laws".
 


	Progress
 

	Spiritual Growth
 

	Periodicity
 

	The ebbing tide
 

	The fullness of the times
 

	The advent of the prophet
 

	The awakening
 

	Variety
 

	Recoil
 

	Theology
 



This list is encapsulated between an introduction and a final question: are we at the dawn of the coming revival? Looking back with the hindsight of history, his anticipations were clearly fulfilled in the Pentecostal revival that he did not seem to know was breaking out at the time. Despite the fact that many Pentecostal churches now need to be revived as much as any, we should remember that historians have described Pentecostalism as the "third arm" of Christianity, follow the "Catholic" and "Protestant" arms. 
 

Here then are some of the points he makes, sprinkled generously with citations.
 


Introduction
 

"In the history of religion no phenomenon is more apparent than the recurrence of revivals."[54] They occur at intervals, they spread with amazing rapidity and often produce phenomena "of the strangest character." They can be traced in all historic religions, but are "supremely characteristic" of Christianity. Sometimes they are local, sometimes they "sweep over whole peoples." Their common characteristics make it impossible to deal with them "as mere isolated phenomena or sporadic movements tossed up by chance in the convulsions of society." Rather, these common characteristics, or laws, show certain fundamentals: permanent elements in the nature of man and patterns in history that can only be attributed to the mind and will of God. They witness to the "supremacy in this world of spiritual realities".[55]
 

They declare that God does not sit unmindful of His Creation, but that through His laws He is ceaselessly operating for the world's good, and for the salvation of His people.[56]

 

1. Progress
 

Revivals should be viewed in the context of a wider philosophy of history, beyond or outside the church, that reveals the divine method in dealing with mankind through an oscillating progressive movement rather like that of an incoming tide, having within it the ebb and flow of the ocean waves. One can see this wave like pattern in the advance of science, or poetry, or material progress, or commerce, where "trade depressions are succeeded by trade revivals, and in the world's markets there are constant fluctuations, and a ceaseless ebb and flow."[57]
 

His dealings with men reveal a continuous Pentecost ... Behind all the ebb and flow is the inexorable tide of His redemptive purposes.[58] 

 

2. Spiritual Growth
 

Just as there is evidence in general history of God moving mankind forward towards his ultimate purpose, the phenomenon of ebbs and flows within the larger context of the incoming tide is particularly true in the spiritual life.
 

Such fluctuations of life and deadness are evident in the experience of individuals. They are evident in the experience of particular congregations. The Old Testament Psalms bear witness to moods of exaltation where the Lord's presence is celebrated, and times of despair and distance from God. 
 

Were our spiritual temperature to be constantly the same, we would never grow. 
 

A pressure which is uniform and continuous ... becomes a mere condition of our existence, and we accommodate ourselves to it, without its attracting any attention; whereas a pressure that is occasional and variable at once claims our attention. Hence the Holy Spirit shows his interest in us as truly by the withdrawal or diminution of his influence at certain seasons, as by His manifestation of it at other times; for it is by adopting this method that the conscience is reached and aroused, and the heart won for Christ.[59]

 

3. Periodicity
 

There is no exact science in plotting the gaps between revivals. They do not occur at definite intervals. Yet, 
 

In all of these a certain law of periodicity is discernible. Thus we have the Reform movement in the sixteenth century; the Puritan movement in the seventeenth; the Wesleyan movement in the eighteenth; and the Oxford movement in the nineteenth. These facts indicate that though we cannot mark the recurrence of revivals with figures on a dial, or prophesy with unerring accuracy their arrival, we can at least declare that their appearance is subject to no caprice, but that behind them there is divine law and order.[60]

 

4. The ebbing tide
 

Preceding each revival is a time of spiritual deadness. There is a general breaking away from the church, unbelief grows stronger, the church is feeble and the Spirit is not there is our worship. The church is "permeated with worldliness". It becomes corrupt.[61] 
 

5. The fullness of the times
 

Spiritual death has its limits. 
 

This next period in the inner history of revivals is characterised by a profound sense of dissatisfaction awaking in many hearts. A period of gloom sets in, a weariness and exhaustion invade the heart, the pleasures of the world no longer satisfy, they set up a deep distaste and satiety.[62] 

 

Within the Church itself, also, through all its days of defection, there have been many who have not bowed the knee to Baal, who have mourned its loss of spiritual power, and who have never ceased to pray earnestly for a revival of its spiritual life.[63]

 

Prayer becomes more urgent and more confident ... Longing for better things becomes an intense pain; men begin to gather in companies to pray; they cease not to importune God day and night, often with tears, beseeching Him to visit with His divine power the souls of men, and to pour into the empty cisterns a mighty flood of divine life. In many different parts, quite unconnected with each other, this spirit of intercession awakes, and with it an expectation that will not be denied, a premonition that there is at hand the dawn of better days.[64] 

 

The larger revivals also "synchronise with some profound change coming over the social or political life of the people."[65]
 


	"Thus the twelfth century saw Europe passing out of the darkness of the Middle Ages; the feudal system was breaking up; men were gathering in cities; a new sense of corporate life was beginning to emerge ..." The Papacy was losing its power. Universities began to spring up. There was a ferment of new ideas.
 

	During the sixteenth century "loyalty to the city was giving way to loyalty to the state. It was the time when peoples were arising conscious of a vigorous, national life; when kings were creating courts, and forcing the nobility to acknowledge their supremacy; when Europe was re-arranging itself under modern geographical and national divisions."
 

	The Wesleyan revival occurred at a time when " "The old order was changing, giving place to new.' And this new was the birth of the great manufacturing class, the birth of industrialism which was to revolutionise society, and produce the most momentous changes in its political and commercial conditions."[66]
 



6. The advent of the prophet
 

"The next event common to the history of all great revival movements is the appearance of the man destined of God to be its leader. The man is the incarnation of the idea ..."[67] The leader is not the creator of the movement, but its interpreter. While they are all unique as individuals, leaders like Isaiah or Paul, Francis of Assisi, Luther, Savonarola and Wesley, all have certain things in common.
 

The strange influence of each of these men, therefore, arose from their representing in themselves, from their incarnating in their message and lives, as it were, the very inmost need of the times.

 

Each of these great leaders has in common with all the others an unshakable faith in God, an overwhelming sense of a call to great service, a mysterious equipment of spiritual power which moves mountains, and a determination to do the work he is called of God to do even at the expense of life itself. [68]

 

7. The awakening
 

Awakenings have certain common characteristics.
 


	The extraordinary swiftness with which they spread: they move "like a contagion", "it bursts out in places where there seems to have been no evident contact."
 

	There are common effects produced upon those who come under their sway: a deep conviction of sin; the fact that people begin to openly confess their sins.
 

	There are "wonderful outbursts of joy", often expressed in an outburst of song. "Almost every revival is accompanied by outbursts of excitement, and by startling physical phenomena. Outbreaks of physical anguish are followed by outbursts of uncontrollable joy ..."[69]
 

	"They profoundly affect large masses of the community ... they leave a permanent influence behind them for good, and create a new era in the progress of the race."[70] They normally occur amongst the poor.
 

	All revivals are ethical revivals. They affect, not only the realm of the emotions, but the conscience and will as well.
 

	Every revival exposes to the church its spiritual decay. This occurs along two lines: a) in times of spiritual decline "theology drops out of the running", requiring a rediscovery and restatement of the truth, and b) worship becomes formal, "a rigid performance of outward observances and ceremonies."
 



8. Variety
 

While they share the common characteristics just described, no one revival is the same as another. 
 


	"A revival which affects one nation or people exerts but little influence upon another."[71]
 

	Then there is the variety in the character of their appeal: the affections with Francis of Assisi, theological truth with the Reformers, the submission of the will with Wesley.
 

	One other significant fact regarding this variety in revivals is that one pronounced movement in one direction is often followed by a movement in a contrary one.[72] The Reformation was followed by the counterreformation of the 16th century (Loyola and the Jesuits). The Oxford movement reacted to the evangelical movement.
 



9. Recoil
 

Luther said revival could last for 30 years. Some restricted the Wesleyan revival to a generation. "A great revival is usually linked to a single commanding figure ... and the revival ends with the individual life".[73]
 

Yet "In the respect of their duration hardly two revivals are alike." Some last longer than others. Further, they produce differing negative influences when they die. When this occurs, "The life goes out of it, or it becomes in itself not an influence for good, but for evil; instead of liberating it becomes an agent of oppression."[74]
 

So for instance:
 


	The Franciscan revival, reflecting such pure motives devoid of materialism, produced a movement within a hundred years where "their poverty was converted into riches; their humility had become a tyranny; they forced themselves into houses and carried away the food they found there; since they gained the privilege of hearing confessions, they have built everywhere monasteries and princely palaces".[75]
 

	The liberating truth of justification through faith "hardened into a formula".[76]
 



10. The theology of revivals
 

Here are their common theological characteristics.
 


	A fall back upon simplicity and a return, in some sense, to apostolic times.
 

	At the heart is the message of the cross and of God's redeeming love. So every revival is a return to Christ. 
 




The coming revival
 

Burns's expectations were justified, as we have noted, because the Pentecostal movement broke out just when he was writing. However, many of the elements in his analysis of his era are tantalizing for us today. Do similar conditions now exist?
 

He lists the following:
 


	The church's loss of spiritual power in many places
 

	An age of commercialism and materialism
 

	A growing sense of social injustice amongst the poor
 

	An age of theological unrest, influenced by the scientific revolution
 



Then he makes this confident remark:
 

Nothing in the world is more certain than this. The question is not, "Will the Church be revived?' One may as well ask, "Will the sun rise tomorrow?' The question for us is, "When will the Church be revived? Is the dawn near?[77]

 

What can we say of our time?
 


APPENDIX II: The Teaching of E. W. Kenyon
 

Because questions about the orthodoxy of the "faith' movement play such a role in this discussion, I have included an excerpt from my publication on Gnosticism, The Spiritual Spider Web,[78] which deals with Kenyon and his followers in the context of historic Gnostic teachings. 
 

The excerpt follows below.
 

Historically Kenyon's influence precedes the rise of various contemporary movements, dating from the first half of the Twentieth Century. Those who have been influenced by his writings in the so-called "faith' movement emerged out of the classical Pentecostal environment in the American Bible Belt before the charismatic renewal. Kenyon's influence is still so widespread that any critique of Kenyon is controversial. The problematic nature of Kenyon's theology was first raised by Dan McConnell.[79] McConnell's work was first submitted as a Master's thesis at Oral Roberts University, situated geographically and ecclesiastically in the middle of the Bible Belt. Amongst the many results of his research, the following may be regarded as beyond reasonable doubt.
 


	Part of Kenyon's adult education took place at a school of metaphysics.
 

	Kenyon himself had no formal theological education.
 

	Kenyon profoundly influenced Kenneth Hagin, so much so that he actually plagiarized whole sections of Kenyon's writings, republishing them in his own name.
 

	The influence of metaphysical thinking is evident the writings of Kenyon, Hagin, and many of Hagin's disciples, especially Kenneth Copeland.
 



He has opened up a field of debate that is certain to continue for some time and has raised numerous important issues that the charismatic movement and the "faith' movement need to take seriously. Many have found weaknesses in his work.[80] My aim at this point is not to comment specifically on McConnell. The one shortcoming of his work I do wish to note concerns communication with his intended readers. Most Christians who have been influenced by Kenyon will never study metaphysics but have read where Kenyon repeatedly repudiates metaphysics. They will be more inclined to believe Kenyon than his critic. What hopefully may influence them is evidence that clear teaching in the "word" is in direct conflict with clear statements made repeatedly by Kenyon. For this reason the appendix[81] provides an extensive section of direct quotations from Kenyon's writings. Instead of reading numerous Kenyon books (I read seventeen) the interested reader can gain a fairly detailed knowledge of Kenyon's peculiarities from this collection of Kenyon quotes. The aim is to help Kenyon followers, or followers of Kenyon followers, to read the facts themselves and then compare Kenyon's actual teaching with the analysis of ancient Gnosticism and the refutation of the New Testament apostles provided in the previous section. If they can see the issues for themselves in the word, in some detail, my hope and prayer is that they will then be able to correct certain tendencies in their own perspective and teaching.[82]
 

For many preachers Kenyonism is now one influence amongst many. It would be grossly unfair to label them as Gnostics. What should be expected of them is openness to face up to issues of biblical truth. Surely this is what it means to be "word based'?
 

This whole subject has hardly anything to do with the support or denial of faith. Kenyon's teaching is wrongly described if it is called a "faith" message and the refutation of the errors in Kenyon will never undermine biblical faith. Further, the problem is not with most of what Kenyon writes. Almost half the space in his books is taken up with textual quotations. Of the other half, perhaps fifty percent amounts to normal evangelical Baptist teaching. The problem is in the remaining twenty-five percent. However it is a persistent and very influential twenty-five percent.
 


An Analysis of E. W. Kenyon
 

There is much in Kenyon that makes contact with other errors. Two of the more evident ones are the "manifested sons of God' doctrine of certain circles within Pentecostalism and the metaphysical cults. Metaphysics is akin to oriental thinking in general. It is also monistic (everything is part of one reality). All the ideas have something in common. My comments on Kenyon will focus on the connections with Gnosticism but will also comment in passing on areas where his views are in obvious conflict with scripture.
 

Ontology
 

First, and most fundamental of all, is Kenyon's ontology. Ontology is the study of being or essence. The orthodox creeds use ontological language to express the relation of the Father to the Son. Christ is "of one substance with the Father, very God of very God". This is because the early church was communicating in a world that was dominated by Greek philosophy. The biblical writings are not primarily ontological. Hebrew thinking is far more practical and down to earth. Its categories are more eschatological (the coming kingdom) than ontological, although one can draw ontological deductions from scripture, as the Church Fathers did. Eastern and Greek philosophy have an ontology of their own. For instance Hindu philosophy is monistic and pantheistic. Everything is part of the all. These non-biblical philosophical ideas have permeated into Western thought through various channels including the metaphysical cults of New England during the time of Kenyon's education. Kenyon is preoccupied with ontology, with essence or substance. These categories control the way he sees everything and run like a thread through his entire system.
 

Basically he does not see biblical truth in a relational sense. It is not enough for him that God has a relationship with man, or that man has a saving relationship with God in Christ. For Kenyon man must be part of (sharing essence with) either God or the devil. Essence or substance is transposed from one being to another so that the two no longer remain as distinct beings. A kind of ontological osmosis occurs which amounts to the communication of being. One being flows into another resulting in a change of substance. This is a category of thought he imposes on the entire biblical revelation, which he assumes to be true and never questions. It is the hermeneutical key to all his errors.
 


	When God created man, man was made in the image of God yet remained a different being to God. In biblical teaching, God remains distinct as the creator and man remains distinct as the creature. Kenyon cannot rest with this fact. For Kenyon God transposes his essence into man so that man is divinised. He is in the same "class" as God. He has ontological equality with God.
 

	When man fell into sin, Satan then transposed his essence into man. Man underwent an ontological change and became "of one substance" with the devil. Being thus absorbed by satanic essence man ceased to be a distinct, responsible moral agent. Consequently Kenyon finds he cannot blame man for sin. Man is a helpless container either filled with divinity (righteousness) or the satanic (sinfulness).
 

	When Jesus identified with sinful humanity, he went beyond a special relationship with the sins of mankind (substitute and representative). He underwent an ontological change. The essence of his nature changed from divinity to the satanic.
 

	When Jesus had suffered in his satanic mode and released the control of the devil on man, he rose again to communicate his "born again" essence to man. When a human being is born again divine nature is once again infused into man. Man and God become of "one substance". They have ontological continuity and equality. It follows that born again humans are omnipotent and creative on a level with God. It is because of this ontological bias that Kenyon misconstrues the statement about believers becoming "partakers of the divine nature". To put it very crudely, when I partake of a chocolate cake I do not become a chocolate cake. The word "partake" should not necessarily be used in a strictly ontological sense. Kenyon reads ontological categories into the passage in 2 Peter.
 



Dualism
 

Following his ontology and closely linked to it is his dualism. Both the ontology and the dualism form part of his metaphysic, or worldview.
 

His worldview is dualistic. Everything is either in the spiritual world, which is the real world, or in the sense world, which is of less significance and value. His thinking at this point bears a remarkable resemblance to that of Plato and Neo-Platonism.
 

Knowledge
 

His worldview determines his theory of knowledge. There are two kinds of knowledge: revelation knowledge, obtained through the Spirit, and sense-knowledge, obtained through the five senses of the body.
 

Scripture
 

His view of knowledge determines his approach to scripture. In almost identical fashion to Marcion, the early Gnostic leader, he creates a canon within a canon. The entire Old Testament is said to be sense-knowledge, because God dealt with Israel in a more sense orientated way. The four gospels and the Acts are sense knowledge, because they record the "earth walk" of Jesus, when he was available to the senses. The early church described in Acts had not yet received the Pauline revelation. The real heart of the New Testament is the Pauline revelation, which is revelation knowledge, but here again there is a selection within the Pauline letters. Romans 1-8 is sense knowledge because it depends upon logical deduction. The sections of revelation knowledge are 1 Corinthians, Ephesians, Colossians and various passages here and there. 1 John is sense knowledge, especially 1.1-4. Hebrews is taken to be Pauline and is also revelation knowledge. 2 Peter 1.3-4 is Kenyon's favourite verse and is presumably revelation knowledge. Any knowledge that involves logical deduction is sense knowledge. Revelation knowledge gives absolute certainty.
 

Historical theology
 

His view of knowledge determines his estimate of all other bible teachers. All the leaders of the church and all the theologians of the church are into sense knowledge, including Luther, Calvin, Wesley, and the Pentecostals. Kenyon's theology reflects the revelation knowledge of Paul, and is therefore the most significant body of truth since the apostles. It is the teaching to prepare the church for the last days. Kenyon sincerely believed this about himself.
 

Significance
 

His dualism determines his criterion of significance. Because spiritual things are reality, and superior to material things, God, man, angels and demons are beings in the same class, who are part of reality. What happens in the sense realm is of less significance.
 

Anthropology
 

His criterion of significance determines his anthropology and his Christology. His anthropology is summed up in this definition: "Man is a spirit who possesses a soul and lives in a body". The spirit man is the real man. This man is in the same class as God. Sin and salvation take place in the spirit realm, and not in the material realm.
 

Christology
 

While Kenyon holds to the doctrine of the divinity and humanity of Christ, his dualism leads him to regard the "earth walk" of Jesus as of less importance than his spiritual work that occurred between his death and his resurrection. These three days are the real ministry of Jesus because they occurred in the realm of the spirit.
 

The fall of man was an act of high treason. Man was placed in authority over the physical world. He rebelled against God and handed the world over to the devil in a legal sense. The devil now has legal authority over the world, which God has to respect. When man surrendered to the devil, the devil's nature was born within the spirit of man. Man has a satanic nature and can only be redeemed when Satan is somehow legally satisfied that he has to relinquish the legal rights handed over to him by man. Although man is now totally evil in his nature, the responsibility for the fall of man is actually with God. God created man in the face of the fact that he knew that man would make the wrong choice. God is therefore responsible for the fall of man, and has to act to redeem man to re-establish his credibility.
 

Atonement
 

His dualism, which determines his criterion of significance, and therefore his Christology, also determines his view of the atonement. The physical sufferings of Christ have no atoning value. Strictly speaking, it is not the cross that saves us. When Jesus said "it is finished" salvation had not even begun. He meant that the Old Covenant priesthood was now finished, or closed. When he left his body and went in the spirit into hell, then redemption took place. There he suffered at the devil's hands as man's substitute until the devil was satisfied with the offering and God could legally save man. Jesus then rose again and took his redemption to the right hand of God. His priestly ministry also occurred in the realm of the Spirit, and is therefore very important. However, even though he met with the disciples after he rose, their knowledge remained as sense knowledge. The early church did not have revelation knowledge. The disciples were born again at Pentecost, but only really understood revelation knowledge about the atonement and the three days from the Pauline revelation.
 

Salvation
 

When redemption takes place in man, justification, regeneration and sanctification occur at the same time and are actually the same thing. The church has traditionally taught that legal justification is different from actual righteousness (the legal differs from the vital). Here they are mistaken. The great "truth" taught by Kenyon is that man, by being born again, receives the nature of God in such a way that he becomes acceptable to God. He has a legal right to the new nature and because he has the new nature he has a legal right to stand before God without a sense of condemnation or inferiority. He is now in the same class as God. He is as much a Son of God as Jesus was. He shares in the same divine nature as God, just as Jesus does. The born again Christian is one with God like the bay is one with the ocean. Man's nature is now essentially the same as God. He does not make requests to God when he prays. He walks boldly into the Father's presence and makes requisitions. When Jesus says "in that day" you may "ask" of me anything in my name, the Greek word for ask actually means "command". Man is now level with God.
 

This means that redeemed man is a superman, a total victor in every situation. If he knows his righteousness in Christ he can never think of such a thing as failure, or admit failure.
 

Failure or success depends upon confession. When we confess what the word says about us we experience what we confess. When we confess failure, we experience failure. This principle operates in the area of finances and healing. When we are sick, we should not behave like baby Christians and call for the elders of the church to pray for us because it shows lack of faith. We should get our healing on our own by confessing our healing in defiance of the circumstances. Because the realm of the spirit is reality, rather than the realm of sense experience, sickness actually occurs in the spirit realm. It is always from the devil. When we make the correct confession it has to go. People who are not healed are to blame for their own state, because their negative confession is the cause of their sickness.
 

Elitism
 

The new man, redeemed in Christ, has created a new species of new creation folk that are found in the Anglo-Saxon nations. Because they have experienced the gospel the actual genes have changed, and children born to these nations are superior to non-Christian nations, which is proved by the fact that no inventions have occurred in third world or non-Christian nations. These new creation nations have a superior intelligence because of the renewal of the mind that follows when the spirit begins to dominate the mind and the body.
 

Within these nations there are different levels of Christianity. 
 


	There are sense knowledge dominated Christians, or nominal Christians who are not really saved. 
 

	Then there are born again Christians who have not had the renewal of the mind through revelation knowledge. 
 

	Then there are the new brand of Christians who have received Kenyon's books and who have revelation knowledge. These are triumphant Christians. Their duty is to start small groups amongst Christians everywhere and take the message of the Pauline revelation to everyone. The pastors and ministers of the churches do not have revelation knowledge because the theological colleges all teach sense knowledge. A Christian who has revelation knowledge can teach anyone, no matter how much they have been trained in sense knowledge theology.
 



The new nature of God that has been placed in every Christian is the love nature. Christians who are built up in the word operate completely in love. As they allow their re-created spirit to dominate their soul and body they will always walk in love.
 

Pentecostal Christians tend to be sense knowledge Christians because they base their walk upon feelings and experiences like speaking in tongues rather than purely on the word and right confession.
 


An Evaluation of E. W. Kenyon
 

A thorough evaluation of this teaching would have to go to some length. I will simply mention the more obvious issues.
 

While it may have been legitimate for the early church to use ontological categories to describe the relationship between the Father and the Son, it does not follow that one can use ontological categories to describe the relationship between God and man. The Father and the Son are one in divine nature but God and man are eternally distinct as creator and creature. This has always been the difference between biblical monotheism and all forms of pantheism. Usually pantheists are monists. Everything is part of one reality. Kenyon, oddly, is a pantheistic dualist. Everything is part of two realities. Once his basic category of thought is seen for what it is his teaching at every point has to be repudiated. It is not true that man is in the same class as God, ontologically. It is not true that man underwent an ontological change when he sinned, and therefore lost his moral responsibility. It is not true that Jesus took satanic nature to himself. It is not true that born again Christians become "partakers of the divine nature" in an ontological sense, as inferred by Kenyon.
 

While Kenyon is not a total dualist, as the Gnostics were, his thinking tends towards a metaphysical dualism. In contrast, the scriptures teach a holistic worldview, not in the pantheistic sense, but in the sense that creation, fall and redemption include the whole of reality at the same time. Kenyon is pantheistic where he should be monotheistic and dualistic where he should be a holist.
 

His view of scripture creates a canon within a canon, which in practice means that he does not submit to the authority of scripture. His canon is the same as that of Marcion, for the same motives. His whole concept of revelation is faulty. Most obvious of all is his rejection of the mind and of normal rational thinking. Where Paul would teach the distinction between the unregenerate and the regenerate mind, Kenyon teaches a distinction between the mind and the spirit. He fails to see that for Paul "mind" and "spirit" are almost synonymous terms.
 

His Christology is faulty in the following areas.
 


	The "spirit" work of Jesus is more important than his incarnate work. This amounts to a depreciating of the incarnation and misses the whole point of John's insistence on confessing that Jesus Christ has come in the flesh.
 

	He thinks that because Jesus is fully God and fully man, it is possible for the new man in Christ to become divine as well, which repudiates the Chalcedonian understanding of affirming that the divine and human nature in Jesus were not confused.
 

	His Soteriology is fundamentally flawed. If the atonement only takes place in the "spirit" realm then God has not really entered fully into our lost condition, and redemption does not affect the whole man. To construct this view he has to distort the scriptures ("finished" does not mean finished). It evades John's insistence that Jesus came by water and blood.
 

	He confuses justification and sanctification. The result is a concept of instantaneous inherent righteousness in the Christian, which is the root of the arrogance that his teaching produces. All the criticisms of the teaching of Christian perfection apply to Kenyon.
 

	His new man is semi-deified. This idea is where his metaphysics comes to the fore. It was because of this tendency in liberal Protestantism that Karl Barth felt it necessary to stress the "infinite qualitative distinction" between God and man, the new man included.
 

	Like the Gnostics, his church is elitist. His three classes are similar to the three classes of humanity taught by the ancient Gnostics. His elitism produces a sectarian spirit amongst those who have been influenced by his writings. Those who have "seen it", who have this special kind of revelation knowledge, are the elite, the inner circle, the illuminati.
 

	His anthropology is Gnostic and cannot but lead to a negative attitude towards the body. In ancient Gnosticism disrespect for the body led to the two errors of asceticism and licence, with serious moral consequences. Pastoral problems that have emerged with people who have been influenced by Kenyon show that the consequences are still the same. His view of healing is based on the same choice of the spirit realm over the material. Confession can overcome sickness because after all, sickness only really occurs in the senses. The rejection of medicine and various bizarre forms of behaviour in this area are also the result of his theology. Again there have been painful results in the lives of many people.
 

	The teaching on "faith" and "prosperity" may be part of his theology, but it is the tip of the iceberg. It is not the main problem, and books that deal with this area have not even begun to deal with the roots of this theology.
 




APPENDIX III: Association of Vineyard Churches Statement of Faith
 

We Believe that God is the Eternal King. He is an infinite, unchangeable Spirit, perfect in holiness, wisdom, goodness, justice, power and love. From all eternity He exists as the One Living and True God in three persons, of one substance, the Father, the Son, and the Holy Spirit, equal in power and glory.
 

We Believe that God's kingdom is everlasting. From His throne, through His Son, His eternal Word, God created, upholds and governs all that exists: the heavenly places, the angelic hosts, the universe, the earth, every living thing and mankind. God created all things very good.
 

We Believe that Satan, originally a great, good angel, rebelled against God, taking a host of angels with him. He was cast out of God's presence and as a usurper of God's rule established a counter-kingdom of darkness and evil on the earth.
 

We Believe that God created mankind in His image, male and female, for relationship with Himself and to govern the earth. Under the temptation of Satan, our original parents fell from grace, bringing sin, sickness and God's judgment of death to the earth. Through the fall, Satan and his demonic hosts gained access to God's good creation. Creation now experiences the consequences and affects of Adam's original sin. Human beings are born in sin, subject to God's judgment of death and captive to Satan's kingdom of darkness.
 

We Believe that God did not abandon His rule over the earth, that He continues to uphold by His providence. In order to bring redemption, God established covenants, which revealed His grace to sinful people. In the covenant with Abraham, God bound Himself to His people Israel, promising to deliver them from bondage to sin and Satan and to bless all the nations through them.
 

We Believe that as King, God later redeemed His people by His mighty acts from bondage in Egypt and established His covenant through Moses, revealing His perfect will and our obligation to fulfill it. The law's purpose is to order our fallen race and to make us conscious of our moral responsibility. By the work of God's Spirit it convicts us of our sin, God's righteous judgment against us and brings us to Christ alone for salvation.
 

We Believe that when Israel rejected God's rule over her as King, God established the monarchy in Israel and made an unconditional covenant with David, promising that his heir would restore God's kingdom reign over His people as Messiah forever.
 

We Believe that in the fullness of time, God honored His covenants with Israel and His prophetic promises of salvation by sending His only Son, Jesus, into the world. Conceived by the Holy Spirit and born of the Virgin Mary, as fully God and fully man in one person, He is humanity as God intended us to be. Jesus was anointed as God's Messiah and empowered by the Holy Spirit, inaugurating God's kingdom reign on earth, overpowering the reign of Satan by resisting temptation, preaching the good news of salvation, healing the sick, casting out demons and raising the dead. Gathering His disciples, He reconstituted God's people as His Church to be the instrument of His kingdom. After dying for the sins of the world, Jesus was raised from the dead on the third day, fulfilling the covenant of blessing given to Abraham.
 

In His sinless, perfect life Jesus met the demands of the law and in His atoning death on the cross He took God's judgment for sin that we deserve as law-breakers. By His death on the cross He also disarmed the demonic powers.
 

The covenant with David was fulfilled in Jesus' birth from David's house, His Messianic ministry, His glorious resurrection from the dead, His ascent into heaven and His present rule at the right hand of the Father. As God's Son and David's heir, He is the eternal Messiah-King, advancing God's reign throughout every generation and throughout the whole earth today.
 

We Believe that the Holy Spirit was poured out on the Church at Pentecost in power, baptizing believers into the Body of Christ and releasing the gifts of the Spirit to them. The Spirit brings the permanent indwelling presence of God to us for spiritual worship, personal sanctification, building up the Church, gifting us for ministry, and driving back the kingdom of Satan by the evangelization of the world through proclaiming the word of Jesus and the works of Jesus.
 

We Believe that the Holy Spirit indwells every believer in Jesus Christ and that He is our abiding Helper, Teacher, and Guide. 
 

We Believe in the filling or empowering of the Holy Spirit, often a conscious experience, for ministry today. 
 

We Believe in the present ministry of the Spirit and in the exercise of all of the biblical gifts of the Spirit. We practice the laying on of hands for the empowering of the Spirit, for healing, and for recognition and empowering of those whom God has ordained to lead and serve the Church.
 

We Believe that the Holy Spirit inspired the human authors of Holy Scripture so that the Bible is without error in the original manuscripts. We receive the sixty-six books of the Old and New Testament as our final, absolute authority, the only infallible rule of faith and practice.
 

We Believe that the whole world is under the dominion of Satan and that all people are sinners by nature and choice. All people are under God's just judgment. Through the preaching of the Good News of Jesus and the Kingdom of God and the work of the Holy Spirit, God regenerates, justifies, adopts and sanctifies through Jesus by the Spirit all who repent of their sins and trust in Jesus Christ as Savior. By this they are released from Satan's domain and enter into God's kingdom reign.
 

We Believe in the one, holy, universal Church. All who repent of their sins and confess Jesus as Lord and Savior are regenerated by the Holy Spirit and form the living Body of Christ, of which He is the head and all are members.
 

We Believe that Jesus Christ committed two ordinances to the Church: water baptism and the Lord's Supper. Both are available to all believers.
 

We Believe that God's kingdom has come in the ministry of our Lord Jesus Christ, that it continues to come in the ministry of the Spirit through the Church, and that it will be consummated in the glorious, visible and triumphant appearing of Christ - His return to the earth as King. After Christ returns to reign, He will bring about the final defeat of Satan and all of his minions and works, the resurrection of the dead, the final judgment and the eternal blessing of the righteous and eternal conscious punishment of the wicked. Finally, God will be all in all and His kingdom, His rule and reign, will be fulfilled in the new heavens and the new earth, recreated by His mighty power, in which righteousness dwells and in which He will forever be worshipped.
 


APPENDIX IV: Rhema Ministries South Africa Statement of Faith
 

The numerous texts after each sentence are excluded for brevity.
 

The Scriptures
 

We believe that the Scriptures, both the Old and New Testament, are inspired of God and are the revelation of God to man, the infallible, authoritative rule of faith and conduct. The Bible in inerrant, it contains no contradictions and no error. All Scripture is God-breathed. In other words, God, the Holy Spirit, inspired the authors of Scripture, revealing to them what He wanted written.
 

The Godhead
 

We believe God is a Spirit, infinite, eternal and unchangeable in His being, wisdom, power, holiness, justice, goodness and truth, and in whom all things have their source, support, and end.
 

There is one God. This one God has a plural nature. This one God is called the Father, the Son and the Holy Spirit; all distinct personalities; all designated God. The Scriptures do not teach that there are three Gods. What the Bible does teach, is stated in the doctrine of the Trinity as; there is one God who has revealed Himself in three persons, the Father, the Son and the Holy spirit, and these three persons are the one God.
 

There are three persons in the Godhead; the Father, the Son and the Holy Spirit, and these three are one God, equal in power and glory.
 

Jesus Christ our Lord
 

We believe in the deity of our Lord Jesus Christ, that He is the Son of God; we believe in His virgin birth, in His sinless life, in His miracles, in His atoning death as our substitute, in His bodily resurrection, in His ascension to the right hand of the Father.
 

Jesus Christ is the only begotten of the Father, not that He is a son of God, but the Son of God.
 

The birth of Christ was supernatural and not natural as in the case of all other men. Jesus was supernaturally "virgin-born of the Holy Spirit, without a human father. Jesus died for all men, His blood is the only redemption from sin and by His stripes we are healed. Jesus Christ rose bodily form the dead. It was a physical resurrection, Jesus did not only rise spiritually, nor just as a spirit being, but He rose bodily from the dead and He is alive forevermore - in His resurrected flesh and bone body, representing us before the throne of God as our High Priest and Advocate. The doctrine of the resurrection is the foundation on which Christianity rests. As Paul wrote, "If Christ has not been raised, your faith is futile; you are still in your sins."
 

The Holy Spirit
 

We believe that the Holy Spirit is a divine person, separate and distinct from God the Father and God the Son. The Holy Spirit is not an impersonal force, nor a mere influence, but possesses full, distinct personality. This is the clear and unmistakable teaching of Scripture. The Holy Spirit is personal and is God, the third person of the Holy Trinity.
 

Creation of man and his fall
 

We believe God created man in His own image, that man sinned and thereby incurred the penalty of death, both physical and spiritual; that all human being inherit a sinful nature which results (in the case of those who reach moral responsibility) in actual transgression. Man is a sinner, fallen from original righteousness. Sin is the condition - the proud, rebellious attitude - of all men, Jew or Gentile, pagan idolater, moral middle-class citizen, or church going religious man. There are many definitions of sin; breaking God's laws or going against God's will. Summed up, these definitions might be stated, "Sin is proud, independent rebellion against God in active or passive form."
 

Eternal life and the new birth
 

We believe the Bible teaches that salvation is by grace, a free gift of God to all those who believe in Christ. Those who receive Christ by faith have their sins forgiven and become children of God, a new creation in Christ Jesus.
 

Salvation is a free gift from God, no one can add anything to the completed work of Christ to receive it. It is received by faith and faith alone. Man is justified by faith in the redeeming blood of Jesus Christ, resulting in a supernatural work of the new birth. Man is not justified by trying to keep the ten commandments, he is not justified by works, by self-effort or by natural development from within.
 

Water baptism
 

We believe that baptism in water is by immersion and is a direct commandment of our Lord and is for believers only. The ordinance is (i) a symbol of the Christian's identification with Christ in His death, burial ad resurrection (ii) A public confession of the new believer's faith in Christ. The water baptism prayer is recommended as follows:
 

"One the confession of your faith in the Lord Jesus Christ, the Son of God, and by his authority, I baptise you in the Name of the Father, the Son and the Holy Spirit, Amen". The ordinance of baptism by immersion is commanded in the Scriptures. All who repent and believe on Christ as Saviour and Lord are to be baptized. Thus they declare to the world that they have died with Christ and that they also have been raised with Him to walk in newness of life.
 

Baptism in the Holy Spirit
 

We believe in the baptism in the Holy Spirit, empowering and equipping believers for service, with the accompanying supernatural gifts of the Holy Spirit. All believers are encouraged to and should expect the promise of the Father, the baptism in the Holy Spirit, according to the command of our Lord Jesus Christ. This was the normal experience of all in the early Christian Church. With it comes the enduement of power for life and service, the bestowment of the gifts and their uses in the work of the ministry. The experience is distinct from and subsequent to the experience of the new birth. The baptism of believers in the Holy Spirit is witnessed by the initial physical sign of speaking with other tongues as the Spirit of God gives utterance.
 

Sanctification
 

We believe the Bible teachers that without holiness no man can see the Lord. We believe in the doctrine of sanctification as a definite, yet progressive work of grace, commencing at the time of the new birth and continuing until the rapture of the Church when we will receive a glorified body. Sanctification is an act of separation from that which is evil, and of dedication unto God. Sanctification is realised in the believer by recognising his identification with Christ in His death and resurrection, and by faith reckoning daily upon the fact of that union, and by offering every faculty continually to the dominion of the Holy Spirit.
 

Divine healing
 

We believe divine healing is an integral part of the Gospel. Deliverance form sickness is provided for in the atonement, and is the privilege of all believers. Healing is for physical ills of the human body and is wrought by the power of God through the prayer of faith, and the laying on of hands. It is provided for in the atonement of Christ, and it is the privilege of every member of the Church today.
 

The resurrection of the righteous and the second coming of Christ
 

We believe in the rapture of the Church which the Bible calls the blessed hope of the believer. It involves the resurrection of those who have fallen asleep in Christ and their translation together with those who are alive and remain unto the coming of the Lord. His coming is imminent. When He comes for the Church, "The dead in Christ shall rise first, then we which are alive and remain shall be caught up together with them in the clouds, to meet the Lord in the air." Following the tribulation, He shall return to the earth, as King of Kings and Lord of Lords and together with His saints, who shall be kings and priest, He shall reign a thousand years. The Bible teaches the resurrection of both the just and the unjust, the eternal blessedness of the redeemed, and the eternal banishment of those who have rejected the offer of salvation.
 

Hell and eternal retribution
 

We believe that all men who reject Christ and do not conform to the plan of God for man, will pay the eternal death penalty for sin, will be resurrection from the dead to immortality, will be judged at the great white throne judgment and will be punished with everlasting damnation in the lake of fire. Any denial of God or His plan for man in the Scriptures makes God a liar and it will damn the soul forever in Hell. The one who physically dies in his sins without Christ is hopelessly and eternally lost in the lake of fire and therefore has no further opportunity of hearing the Gospel or for repentance. The lake of fire is literal. The terms "eternal" and "everlasting" used in describing the duration of the punishment of the damned in the lake of fire, carry the same thought and meaning of endless existence as used in noting the duration of joy and ecstasy in the saints in the presence of God.
 

Satan
 

We believe that the devil exists and he is the real enemy of Christians. The devil is not an impersonal force, nor the principle of evil personified. Personal names and personal pronouns are used with reference to him, while personal attributes and acts are ascribed to him.
 

The Church
 

We believe the one true Church is the whole company of those who have been redeemed by Jesus Christ and regenerated by the Holy Spirit; that the local Church on earth should take its character from this conception of the Church spiritual and therefore, that the new birth and personal confession of Christ are essentials of Church membership. The true Church is made up of all those individuals who have put their trust in Christ as their Saviour.It is not merely the attending of Church or having a name on the membership list that makes one a member of Christ's true Church. Only the transforming work of the Holy Spirit in the heart of the repentant sinner qualifies one for membership in the true body of Christ. The Church is the body of Christ, the habitation of God through the Spirit, with divine appointments for the fulfilment of the great commission. Each believer, born of the Spirit is an integral part of the general assembly and Church of the first born, which are written in Heaven. The primary mission of the Church is:
 

a) To be an agency of God for evangelising the world and enforcing Satan's defeat.
 

b) To be a corporate body in which man may worship God.
 

c) To be a channel of God's purpose to build a body of saints being perfected in the image of His Son.
 


APPENDIX V
 


"Five Steps in the Healing Procedure" Adapted to Renewal Ministry
 


1. Selection (who should you pray for?)
 

Assumptions
 

We are moving with the Holy Spirit, seeking to do what the Father is already doing. We are not trying to make something happen.
 

Those leading the meeting have initiated ministry time and have already prayed for the Lord to pour out His Spirit.
 

Therefore we look for signs of the Holy Spirit resting on people and move to bless and encourage what He has initiated.
 

We are respecting the sovereignty of the Holy Spirit. God does the choosing, we do the following.
 

a) Signs of the Holy Spirit on people
 

An inner compulsion within yourself. You feel drawn to notice a particular person (beware of human attraction factors).
 


	You have a revelatory impression of the presence of God resting on them.
 

	They are evidently transported, i.e. they are detached from all around them, focused on God, in prayer, faces open and expecting.
 

	They have a look of engagement with God, radiance, thirst.
 

	Trembling or shaking
 

	Swaying
 

	Eyes fluttering
 

	Tears
 



b) People who call for you
 

Sometimes a person will call you to their friend. Others will beckon, or ask.
 

Never refuse those who ask.
 

Once involved, discern whether you should spend more time there or move on fairly quickly, i.e. in responding to a request, are you still moving with God or being distracted?
 

c) How to move on
 


	Do not leave people with a sense of abandonement, i.e. suddenly walking away.
 

	Affirm them.
 

	Encourage them to keep soaking in prayer.
 

	Encourage them to expect more to happen to them as they do so.
 

	Encourage them not to be in a hurry. God has lots of time if they do.
 

	With discernment, encourage someone already alongside them to stay with them.
 



Note. While we move to those already being touched by God at the beginning, once the Lord has begun to work with the whole meeting we should then look for those who have not been touched. We may want to spent considerable time with them.
 


2. Diagnostic decision (what is happening here?)
 

Assumptions
 

We want to bless what God is already doing.
 

We do not want to change the way the wind is blowing, but move in the same direction.
 

a) Different works of the Spirit
 


	Inner healing, past traumas long hidden are being dissolved and released. There is a sense of catharsis.
 

	A revelatory experience, the person is seeing the Lord, having vivid mental pictures.
 

	Liquid love, the person is having an intense sense of the pleasure of God, his delight in them and their delight in him.
 

	Refreshing, the person is having built up tiredness drained out of them, having it replaced with joy and new energy.
 

	Empowering, the person is having a sense of calling reinforced, power and authority is coming down.
 

	Deliverance, the person is the battle ground between bondage and liberty and the Holy Spirit is forcing out the roots of bondage; long established sin patterns, fear, anger, demonic activity.
 

	Physical healing, the person is sensing heat or power where it hurts.
 

	Salvation or rededication, the person has never had an encounter with God and is busy moving rapidly from unbelief to faith, from non-commitment to surrender, from coldness to repentance.
 



b) How do we know them?
 

Sometimes the body language reveals what God is doing.
 


	Painful weeping can indicate inner healing.
 

	Gentle weeping can indicate an experience of God's love.
 

	Joy and laughter can indicate refreshing.
 

	Shaking, jumping, vibrating can indicate empowering.
 

	Violent movements can indicate deliverance.
 

	Heat can indicate physical healing.
 

	Amazement can indicate a first encounter with God.
 



But beware, weeping need not indicate sadness, but pleasure. Seemingly violent movements can be empowering, not deliverance.
 

You can find out what is happeing in three ways,
 


	through what they tell you
 

	through what you see
 

	through what you discern inwardly.
 




3. Prayer selection (what kind of prayer will I use?)
 

a) Prayer directed toward God
 


	Thank you Lord for what you are doing here.
 

	Lord, increase your power, do more Lord.
 

	Pour out you grace, pour out your Spirit.
 

	Lord, overwhelm this person with your love, pour out your love.
 

	Thank you for your joy, it's wonderful, give them more Lord.
 

	Lord, let your power fall, let your authority come.
 

	Lord, set this person free.
 

	Lord, take this heart, take this life, consume this person.
 



b) Prayer from God
 


	The priestly blessing"”Numbers 6.22-27 - I bless you in Jesus name.
 

	Affirmation"”The Lord is touching you right now, His Spirit is on you.
 

	Pronouncement"”God is setting you free, there is healing taking place.
 

	Rebuke"”Sickness go, in Jesus name. Pain, go etc.
 



Note
 

All of the above are short, brief prayers. They do not have to be repeated often. You do not need to pray more than one or two. You only have to pray them just loud enough for the person to hear, or you can pray silently.
 


4. Prayer engagement (How are we doing?)
 

Assumptions
 

You do not engage in conversation while God is evidently working.
 

You do when, 
 


	what was happening seems to subside
 

	when after some time of waiting nothing is occuring
 

	when they open their eyes and look at you.
 



Having a short dialogue will not quench the Holy Spirit. You do not have to fear breaking some "holy moment". It may in fact increase what happens when you pray again. Remember the Holy Spirit comes in waves through the meeting.
 

a) Ask questions
 


	What have you been experiencing?
 

	How do you feel?
 

	Do you feel comfortable with what is happening?
 

	Do you want more prayer?
 



b) Give reassurance
 


	You are there to bless them.
 

	You understand.
 

	You have had a similar experience.
 



c) Give words of knowledge
 


	Remember disclaimer language.
 

	Ask if it makes sense.
 

	If it does, encourage them that God gives words to show his love, release faith, show he wants to do something. 
 



d) Let them tell you what happens next
 


	Moving back into prayer.
 

	They want prayer from so and so.
 

	They need more clarification.
 

	They have had enough.
 




5. Post prayer direction
 

a) Summarise the situation
 


	Explain what has occured"”the Holy Spirit has come on them. This has happened to a lot of people. What may seem strange or new is widely experienced and leads to good fruit.
 

	Encourage them to seek more"”God has begun what may be a series of such encounters. If they keep coming into such a healing environment more will happen.
 



b) Avoid the following
 


	Do not give personal advice"”you are not their pastor.
 

	Do not condemn a person for not receiving, insinuating that they are resistant. Rather assure them that seeking God is a process, not a crisis.
 

	Do not try to prevent them terminating the ministry time.
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